
THE STHANIKAS AND THEIR HISTORICAL 
IMPORTANCE 

~. ANTIQUITY AND IMPORTANOE OF THE 
OFFIOE OF STHANIKA 

The earliest historical mention of the importance of the 
Sthanikas is in the Arthasastra of Kautalya. Whatever may be 
the use to which the root {Jthri (denoting place, position, station, 
etc.), from which is derived the word sthanika, is put by classical 
writers/- it is only when we come to the time of Kautalya 
(321-300 B. 0.) that we have definite evidence of the important 
position held by the Sthanikas in the civil administration of the 
State. Kautalya uses the words sthana, sthliniya, and sthanika 
in different contexts, but generally in connection with an office or 
place. The word sthana is used by him while explaining the 
question of war and peace and neutrality, thus :-" Sthana 
(keeping quiet), asana (withdrawal from hostility), and upek{Jana 
(negligence) are synonymous with the word asana (neutrality).,,2 

This, however, is not the primary meaning of the words 
sthana and sthani7ca. Kautalya speaks of a sthaniya in the sense 
of a fortress. "There shall be set up a sthaniya (a fortress of that 
name) in the centre of eight hundred villages, a dro'(lamukha in 
the centre of four hundred villages, a 7charvatika in the centre of 
two hundred villages, and a sanghraha1),a in the midst of a 
collection of ten villages. ,,9 

1. Mr. N. S. Shiva Rac of Puttur (S. K.), whose interesting paper in 
Kannaga, entitled Sthanika-prajnana, a copy of which is with me, 
gives some examples of the use of the root ~~ha (which with the tense 
lyut and the suffix than gives us the word sthanika) from early times, 
e. g . ., Eg Veda (ma~~ala 1, ad. 2, Butra 7), Satapatha Brdhma'f!a (pr. 1, 
va. 1) Pa~ini, Amarasimha. Halayudha, etc. While these examples 
no doubt establish beyond doubt the use of the word stluina in contexts 
denoting position, place, dignity, etc., they do not help us to elucidate 
the position held by the Sthanikas in the Hindu State. This part of 
Mr. Shiva Rao's paper shows signs of much industry, but the latter 
pa.rt is devoid of any historical value. B.A.S. 

2. I am aware of the fact that some scholars would place Kautalya's 
work anywhere between the second and sixth century A.D.-B.A..S. 

3. Kau!alyat Arthasustra, Bk. II. Oh. 1. 46, p. 44. (Shams. Sastry's 
ed.1924) 
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Perhaps Kautalya uses the word sthaniya here in the sense 
ib was used by Manu, who tells us that the word sthanaka meanS 
" the pickets of soldiers commanded by a trusted officer placed in 
the midst of two, three, five, or hundred villages.,,4 Both Manu 
and Kautalya, therefore, are inclined to associate the words 
sthanaka, sthaniya, with an important office, but attached to the 
military department. 

Indeed, Kautalya further associates the word sthaniya with a 
prominent civil office as well, as is shown in the following 
context :-" In the cities of sangraha'(ta, dro'(tamuklla, and 
sthaniya, and at places where districts meet, three members 
acquainted with Sacred Law (dharmasthas) and three ministers of 
the king (amatyas) shall canoy on the administration of justice."1S 

This is not all. The most conclusive proof of the official 
status of a Sthanika is seen in those passages in the Arthdsastra in 
which a Stha:nika is always classed togethel' with a Gopa, both 
being endowed with definite civil and criminal duties. Thus, for 
instance, while dealing with the formation of villages, Kautalya 
states the following :_H Superintendents, accountants, Gopas, 
Sthanikas, veterinary surgeons (anikasthas) , physicians, horse
trainers, and messengers shall also be endowed with lands, which 
they shall have no right to alienate by sale or mortgage."s 

The duties of the officials called Gopa and Sthilnika are enumer
ated thus in the Arthasastra:- "It is the tluty of gopa, village 
accountant, to attend to the accountant of five or ten villages, as 
ordered by the Collector-General,,7. This does not end the work 
of the Gopa. He was to set up the boundaries of villages, number 
plots of grounds as CUltivated, uncultivated, plains, wet lands, 
gardens, vegetable gardens, fences, forests, altars, pasture grounds, 
roads, register gifts, sales, charities, remission of taxes, and he was 
to number houses as tax-paying and non-tax-paying, and do quite 
a lot of work pertaining to the sphere of the Revenue Collectors. 8 

Turning to the Sthl!.nikas we find the following in the 
Arthasastra:- "Likewise (i. e., like a Gopa) Sthanika, district 
officer, shall attend to the accounts of one-quarter of the 
kingdom." 9 

4. Manu, VII. 114, p. 234. (S.B.E.) 
5. Kautalya, ibid, :13k. III. Ch. I. 148, p.167. 
6. Ibid, Bk. II. Ch. I. 47, p. 46. 
7. Kautalya, op.cit, Bk. II. Ch. XXXV. 142, p. 158. 
8. Ibid, pp. 158-109. 
9. Ibid; p. 159. 
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Then, again, in a later context Kautalya classifies the Gopas 
and the Sthg.nikas thus:- "A Gopa shall keep the accounts of ten 
households, twonty households, 01' forty households. He shall 
not only know the caste, gotra, the name, and occupation of both 
men and women in those househol ds, but also ascel'tain their 
income and expenditure". 10 

The Sthanikas and the Gopas wel'e to be in direct touch with 
the Manager of Oharitablelnstitutions. "The Managers of Charitable 
Institutions shall send information (to Gopa or Sthanika) as to any 
heretics (pli~a~l{1a) and travellers arriving to reside therein." 1l. 

But the State did not give unlimited authority to the Gopas 
and the Sthanikas; nor did it complet.ely trust them in financial 
matters. This accounts for the fact that supervisors and spies 
were placed over the Gopas and the Stbg.nikas. In one context 
while dwelling on the duties of the Revenue Collectors,-snch as 
the Gopas and the Stbanikas essentiallY'were-, Kautalya lays down 
the following:- "In those places which are nnder the jurisdiction 
of Gopa and Sthanika, Commissioners (prade{Jtra[l) specially 
deputed by the Oollector-General shall not only inspect the work 
done and means employed by the village (Gopa) and district 
(Sthanika) officers, but also collect the special religious tax: as bctli 
(bali p'tagraham k'l.£ryuM." U 

Then immediately afterwards Kautalya says that "Spies, under 
the guise of householders (urnapatika, cultivators), who shall be 
deputed by the Oollector-General for espionage, shall ascertain the 
validity of the accounts (of the villa Gopa and district [StMnika] 
officers) regarding the fields, houses, and families of each village; 
the area and output of produce regarding fields, right of ownership 
and remission of taxes with regard to houses and the caste and 
profeSsion regarding families."19 

Under the prade:fjtraQ- or Commissioners, the Gopas and the 
Sthanikas had to do the policing of the country as well. For 
Kautalya informs us that "A Oommissioner with his retinne of 
Gopas and Sthanikas shall take steps to :find out external thieves; 
and the officer in charge of a city (nagaraka) shall, nnder the 
circumstances sketched above, try to detect internal thieves inside 
fortified townS.,,14 

10. Ibid, Bk. II. Oh. XXXVI. p. 160. 
11. Ka.u~ya, 0.21. cit, p. 161. 
12. Ibid, p. 159. 
13. Ibid, p. 159. 
14. Ibid, Bk. IV. Oh. VI. 217, pp.2,14.245. It is in this sense of a 

protector that the word Gopi! is used.in the Junagadh inscription of 
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The conclusion deducible from the above statements in the 
A'f'thasastra are the following:": 

1. That a Sthanika, like his colleague Gopa1 was always 
entrusted with an important office in the civil administration; 

2. That he was generally a District Officer;15 

3. That his duties were generally those pertaining to the 
collection of revenue; 

4. That sometimes in the capacity of a District Officer he 
had to do the work of a police officer as well; and 

5. That Commissioners were most often placed over both the 
Gopas and the Sthanikas. 

While, therefore, the official status of a Stha:nika is thus 
proved beyond doubt in the A'f'thasast'f'a, nowhere is the 
word Sthanika ever associated with a community or a 
caste. What is more important is that Kautalya does not 
make Sth!1nikas exclusive managers and trustees of temples 
and temple lands. Moreover, there is another detail 
mentioned above to which attention may be drawn. Kautalya 
explicitly states that, as we have seen just now, the Sthanikas and 
the Gopas, were to be endowed with lands, but that these lands 
could not be ali.enated or mortgaged by them. 

In these two details, viz., that pertaining to the alienation of 
endowed lands by sale or mortgage, and that relating to the 
exclusively revenue character of the Sthanikas, later historical 
practice completely transgressed earlier legal precept. The 
association of a Sthanika with an important office continued to exist 
ages after Kautalya ; but whereas formerly a Sthnnika was connected 
with the collection of revenue, in later historical times, a Sthanika 
was entrusted more with. the managership of the lands around 
temples and with similar duties of trustees which were not entirely 
devoid of a financial tinge. This was inevitable in the course of 
the evolution of the Hindu State. For both the Hindu State and 
society had considerably altered since the days of Kautalya; and with 
the ever-gro wing demands of the State, need was naturally felt for 
appointing separate officials to look after the revenue (and police) 
work, while the Sthanikas were charged with the duty of controll
ing temples, temple lands, and the like. But whether in the age 

Skandagupta (5th century A..D.)-"sarve§U de~e~'U vidhaya gOptrin, 
sam.cintalliimasa." Fleet, Gorp. Ins. Ind. III. Gupta 1'11.8., pp. 59, 62. 

15. The Sthanika. or District Officer is to be distinguished from the Chief 
of a District (ra~~,.amukhya) mentioned by Kau~alya in. a later COllte~t 
Ibid Bk. IX. Ch. III. 347, p. 375. 
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of Kautalya or in later times. the Stha.nikas never formed a caste or 
community by themselves. Indeed, Kautalya does not tell us 
anywhere to which community. the Sthanikas belonged. For to 
him they wer~ merely officials recruited evidently from the 
highest classes of society. It seems to us that it was only in our 
own times that the Sthanikas were classified under the denomin~ 
ation of a caste, more by the machinations of those who were 
divided from the Sthanikas by religious tenets, rather than by any 
conscious and deliberate attempt on the part of the SthAnikas to 
style themselves as a caste. To understand the validity of our 
statement, we shall review the position of the Sthanikas in later 
times, basing our remarks mostly on the innumerable stone and 
copper-plate inscriptions, the value of which can never be over
estimated, supplemented to some extent by notices of Stha.nikas 
in literature. 

2. DIFFERENCE BETWEEN THE STHANIKAS AND 
OTHERS CONNECTED WITH TEMPLES 

But before we proceed to cite epigraphic and literary evidence 
in regard to the pOSition of the Stha.nikas, it is desirable that we 
should differentiate the Stha.nikas from others who held similar 
pOSitions but without the powers and privileges of the former. 
These others were the Goravas, the TammaQ.igal, the Saiva temple 
servants, the Nambis, and others about whose duties and inferior 
position in Hindu society we have ample evidence in epigrapbs. 

(a) THE GORAVAS WERE NOT THE SAME 

AS STHANIKAS 

The word Gurava or Gorava is a tadbkava of the Skt. guru+ 
ai),i mean.ing the Foot used in the honorific sense like piida in 
Sanskrit.16 The idea underlying the word Gorava, therefore, 
seems to be the following-That a Gorava was one who was "at the 
feet of the Guru or Lord" in a temple. This meaning is by no 
means identical with that of the word Sthitnika which, as we have 
seen. connotes dignity, office, place, etc. However, the position 
held by GOl'aval's and Sthitnikas sometimes coincided. The 
earliest reference to the Goravar is in one of the Sambhukallu 
temple stone inscriptions found at Udayavara, the ancient capital 
of the .Alupas in Tu!uva (mod. South Kanara). We 'have fully 
described the importance of this record while delineating the 
history of the Tnluva country. The last two lines of this record 

16. Epigmphia Oamatica, II. No.5, p. 3, and ibid, p. n, (1) 
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end thus-Sakala-Sri-algaZ Goravar. These Goravars, therefore, 
who were at the feet of the Lord (8ri-aZgan of the temple of 
Udayavara, had already become well known in the reign of the 
Alupa king Maramma .Alvarasar, who reigned in A. D. 575.1'1 

The Goravars are also mentioned in inscriptions found at 
Srava1}.a Belgola. These records have been assigned to A.D. 700. 
One inscription relates that TIl·thada Gorava\ligal (or the Goravar, 
guru of the tirtha or holy place), having observed the vow (ended 
his life). Another records the· same fact concerning DUikkal
goravaQ.igal of the same date.19 A third epigraph also of the same 
date relates that GUl)asena Guravar of Kottara, the disciple of Moni 
(Manni?) Guravar of Agali died in the orthodox manner.20 And 
a fourth one assigned also to the same date records the death 
of Dhal)l)akuttarevi Guravi, the female disciple of Perumaln 
GuravaQ.iga1.2

1. 

From the above records the following conclusions may be 
drawn:- First, the word Goravar was connected with a ti'J·tha or 
a holy place. Secondly, females obviously "at the feet of the 
Lord" in ·.such holy places, were called Guravis. And, finally, the 
term Goravar, or Guravar, was applied to Jainas as well, as the 
name GUl)asena Guravar clearly proves. 

Of these the first conclusion concerning the association of a 
tirtha with a Goravar is borne out by later records, one of which 
(dated Saka 872=A. D. 949-950) asserts that the Goravars managed 
the sthilna.29 This is further substantiated by another inscription 
dated A. D. 814 which makes a Gorava ruler of a sthuna.28 In an 
inscription dated A. D. 950 a Goravar is made the manager of a 
temple.24 These facta, it may be presumed, are sufficient to 
justify the identity of the Goravars with the Sthanikas. 

But on a closer examination this identity vanishes. It is true 
that so far" ruling a sthilna "was concerned, both the Goravars 
and the Sthanikas held an identical office. Both were. priests 
(attached mostly to Saiva temples), and both were concerned·with 

17. Saletore, Ancient Kamataka I. pp. 82, 176,385. 
18. E. C. II. p. 3. 
19. Ibid, No.6, p. 3. 
20. & 21. E. O. II. nos. 7·8, p. 3. 
22. Epigraphia Indica, VI. p. 56, and ibid, n. (7) 
23. Ibid, VII. p. 200 aeq. 
24. E. O. III. Md. 41, p. 42. For other exa.mples, see E. I., XII. p. 290; 

Indiom. ArWiquary, XIX, p. 271; E.!., XIX, p. 150; E .. O. IX. Ht. 
110, p. 112. 
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duties pertaining to temples. But throughout Karnataka history the 
Goravas have never been confounded with the Sthanikas. In the 
first place, these latter, as we shall prove later on in the course of 
this paper, had definite social status which was denied to the 
Goravars. Secondly, while the Goravars no doubt were, like the 
Sthanikas, sometimes said to" rule a sthana ", they were never 
entrusted with elaborate duties concerning the ownership of lands 
which were associated only with the Sthanikas. And, finally, the 
State in Karnataka, especially in the fourteenth century and after, 
invariably assigned to the Sthanikas a place in the civil adminis
tration of the country which was never given to the Goravars. 
These considerations, therefore, make it impossible for us to 
identify the Goravars with the Sthanikas.95 

As to how the Goravars came to claim the lordship of sthana8, 
it is not possible to say at the present stage of historical research. 
We can only suggest, however, that in· the early days of struggle 
between Brahmanism and its rival creeds like Buddhism and 
Jainism-the leaders and priests of which were certainly not 
always drawn from the Brahman community-, those associated 
with the ownership of holy places, on the decline of the non
Brahmanic religions in the early centuries of the Ohristian era, 
naturally became "the rulers of the stn1inas ", when these latter 
passed into the hands of the Hindus. Such transference of office 
is not unknown to the history of·southern and western India. We 
shall see later on in the course of this paper, that the Stltltnikas 
themselves in comparatively recent times were dispossessed of 
their rights, privileges, and lands by their rivals the Vai~lJ.avites in 
certain parts of southern India, And we have shown elsewhere 
that the Jainas were driven from the predominant position they 
had held in western India, their basadis having been converted 
into Hindu temples, and in some instances, the pedestals of Jaina 
images being used for Hinclu gods! 26 It is not improbable, there
fore, that in the early. ages when Hinduism succeeded in onsting 
rival religions, the priests of the latter, on their promising allegi
ance to the Hindu gods, were permitted to continue as "rulers of 
sthanas ", which had definitely passed . into the hands of the 
Hindus. These are no doubt conjectures; but what appears 
certain is that, notwithstanding the identity of the office of " rulers 
of the sthanas" which the Goravars and the Sthanikas held, these 

25. In view of these facts, my identification of t'he GoravaB with the 
Sthanikas (A. K. I.pp., SO, 90, n (1), 385) is to be rootified.--B.A..S. 

26. Read my Medireval Jainism, Bombay, 



86 JOURNAL OF THE UNIVERSITY OF BOMBAY 

latter were never considered to be the former, especially in 
Karnataka and the Tamil Jand where, as nnmerous epigraphs 
amply prove, the Sthanikas had definite duties, privileges, and 
powers which were never given to the Goraval's.2'1 

(b) THE STHANIKAS WERE NO:r THE SAME 

AS THE TAMMA'9IGAL 

There is another class of minor temple servants whose position 
outwardly resembled that of the Sthanikas. These were the 
Tamma<Jigal or attendants on the temple images. The term 
Tamma<Jiga!, like the term Gorava, is of some antiquity. Two 
stone records found at KammarahaHi, Gur;.<Jlupet taluka, Mysore 
State, and assigned by Rice to A.D. 750, speak of GUJ;lasagal'a 
Tammac;).i of Aralnr-gar;.avalr, to whom the Twelve (representatives) 
of A.riur made over certain grants of villages (named).28 

It seems as if we are to infer from the above example that a 
Tamma<Jigal, like a Gorava and a Sthanika, was" a ruler of the 
sthfina ". But there is definite evidence to prove that the 
Tamma<Jigal were not the same as the Sthanikas. The Magena
hani stone inscription, Chennapattar;.a taluka, Mysore State, dated 
A.D. 1318, is of parLicular importance in this connection. It 
falls within the reign of the last great Hoysala ruler Vira Balli:tla 
III. His House-minister (maneya pradhana) the Mahamaru)a
leSvara Somarasa granted MuguvanahaHi in Ke1,avalana<J to Cittari 
Bala Setti and Masana Betti by means of a stone sfisana. The 
sasana was as follows :-That in MugulanahaHi (evidently the 
same as that mentioned above) if there is a Tamma<Ji, the elder 
brother's property will go to the younger brother, and the younger 
brother'S property to the elder brother. If there is no elder or 
younger brother, the nearest relatives and children by the female 
servants will have the chief claim. If there are none such, the 
childless one's cattle will be given to the. temple. If there is no 
provision (required) for a Tamma(li, without payments (specified) 
or any others, free of all imposts, a fair will be established in that 
MugnlanahaUi as a city for the Nanadesis", to continue in 
perpetuity. II 9 

27. The Goravars are commonly supposed to be SUdra priests. Banerj ee, 
Prehistoric and Ancient India, p. 37: History of Orissa, I. p. 239. Havell 
connects Gharapuri(and the name for Elephants.) with the Guravas. 
Ancient and Mediaeva~ Architecture, p. 157. I found Goravas in and 
a.round the well known temple at .Alandi, near Poona, still claiming 
that they were the original masters of that temple I-B. A. S. 

28. E. O. IV. Gu. 88, 89, p. 50 
29. Ibid, IX. Cpo 73, p. 146. 
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Although it is not clear what precisely is meant by the last 
statement relating to the establishment of a city for the 
merchant-guilds called the Nanadesist yet it is evident from the 
above regulations pertaining to the law of inheritance among the 
Tamma(Jigal, that these were classed among the (female) servants 
of a temple a position which was never given to the Sthanikas in 
any period of Indian history. There is one more consideration 
which may be noted here. The above order was passed during the 
reign of king VIra Ballala III. Now as we shall show in a later 
context, that monarch as well as his great officers knew very well 
the importance of the Sthanikas in the Hoysala Empire. The fact 
that in the Magenaha!li stone inscription the TammaQ.igal are not 
confounded with the Sthanikas is very significant. It shows that 
in the fourteenth century A.D. the Sthanikas enjoyed powers and 
privileges which the TammaQ.igal were denied. For the Tam
maQ.igal were of the same inferior pOSition in a temple as the 
PaQ.iyilar, Devaraljiyar, and I§abhattaliyar, who were to be found, 
for instance, in the southern temples like those at Tiruvo~:r:iYf1r.80 

(0) THE STHANlKAS WERE NOT TEMPLE SERVANTS 

There were other temple servants called variously Siva 
Brahmans, Jryas, or JiyanguIu, Pf1jaris, Nambis, and quite a 
number of others. The Sthanikas cannot be classed with any of 
these servants of an inferior position. The numerouS temple 
servants are mentioned in stone inscriptions concerning the State 
regulations of the southern Cola monarchs. One such record dated 
about A.D. 1071 of the reign of the king Raja Raja, contains 
allotments of allowanoes to an army of .temple servants among 
whom the Sthanikaa do not figure. U 

The Siva Brahmans were distinct from the Sthanikas. We 
have many epigraphs which contain details about the status and 
duties of the Siva Brahmans. The Maljival&. Parvati temple ston.e 
insoription, Bowringpet taluka, Mysore State, dated A.D. 1228, 
deals with the Siva Brahmans. It is related in this inscription 
that three Siva Brahmans (who are named, their gotras being 
Gautama and Bharadvaja) , having received six potl-, pledged 
themselves to provide a daily offering of one na.~i of rice in 

30. Read Epi(JraphicalRepo'l't OJ the Southern Oi'l'cle for 1913, p. 127, for the 
specific duties of this class of temple servants. In an undated 
ill scription found in the Ramesvara temple at Hebbasiir, yeq.atore 
taIuka, Mysore State, Kava Tammaq.i of Maral3, (descent stated) iE 
mentioned in connection with the building a temple by the Elko~ 
Dasa. E.G. IV. Yd. 44, p. 58). 

31. E.O. X. Kl. 106 (d), p. 33; See also KI. 108, of A.D. 1071, pp. 36-37. 
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perpetuity, from the interest of the above sum (viz., six vof1.) , 
granted by Tantl'ipalan, one of the king's servants, for the 
goddess Parvatr. This was in the reign of the king J ayangolJ.Q.a 
Sola Ilavafijiya R~ya;n.B2 

Another record also found in the Same place and falling 
within the reign of the same Tamil rulel', but dated A. D.1231, 
countains the following:- That the same royal servant Tantripalan 
(descent stated) granted one perpetual lamp to be burnt at the 
tiruvvura7ckilr)ai within the temple of Svayambhu-Nayanar, and 
as a fund for maintaining it gave nine pon. And the Siva 
Brahmans (three named with their gotras) of the temple, having 
received the above sum, pledged themselves to burn the lamp in 
perpetuity. a a 

One more stone record refers to the same temple of 
Svayambhu~Nayanar, who is called in this inscription Seyambhu 
Nayakar. This epigraph is dated A. D. 1261. In it we are told 
that Seyambhii Nayakan (descent stated) granted certain specified 
lands to provide for the daily offeringS of rice (specified) and for 
two twilight lamps in the same temple, This charity was made 
over to three Siva Brahmans (named) of the temple who pledged 
themselves to conduct the charityB4. 

In the reign of the same Tamil monarch, Settalvai, 
the daughter of Brahmadhiraja Se],val).Q.ai and consort of 
Sil'uvasudevar, who was the son of the king Jayangol).Q.a Sola 
Ilavafijiya Rayan, granted one perpettlal lamp for the god 
Svayambhu Nayanar,...t and gave ten pon for its perpetual 
maintenance. Three Siva Brahmans (named with their gotras 
Gautama and Bharadvaja) received the ten pon, and pledged them
selves to maintain the perpetual lamp, from the interest on the 
sum at the rate of one pagam (cf. haga in KannaQ.a) on 
eachpon.85 

What precisely was the position which the Siva Brahmans 
held in the temple organization of those days is shown by another 
stone inscription also of the reign of the same Tamil king 
Jayango:t;lQ.a Sola Ilavafijiya Rayan. It is dated about A. D. 1280. 
This ruler had built the temple of Jayambhu-Nayakar 
(Svayambhu Nayanar ?), which he had richly endowed with gifts 
of lands together with provison for the maintenance of the 

32. E. C. X. Bp. 37 (a), p. 145. 
33. Ibid, Bp. 35 (a), p. 144. 
34. Ibid, Bp. 38 (b), pp. 146-147. 
35. Ibid, Bp. 32, p. 143. 
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following fifty-two families of temple servants. who had to perform 
various duties in the temple. The fifty-two families were as 
follows:- four Siva Brahmans including the Saivacariyin, five 
drummers including the dancing master. twenty-four dancing 
girls, one singer of the Tiruppadiyam (Tamil hymns in praise of 
Siva), orie stage manager to have the sacred drama acted, twelve 
families of Brahmans for repeating prayers .•. and for conducting 
services, one gardener fOl' the temple gardens, two families of 
potters, and one temple accountant.S6 

A few more instances will enable us to determine the position 
of the Siva Brahmans in society. Vettumappara Bal)an, the son 
of Uttama Sola Gangan Vlra Gangan, the supreme lord of the city 
of Kuvalala, and a descendant of the Ganga family, (with' other 
titles), granted in about A.D. 1280 certain specified lands to 
provide for the offerings (named) in the temple of T51'i8varam
U<J,aiya-Nayanar at Po~:kundam in Kuvalalana<.lu. He also granted 
some tax.es (named) to the Siva Brahmans and the other servants 
of the temple (ikkOyiZil Siva Brahma1}afk'lun nimandakara,:k'l.fJm 
etc.)S7 It may be observed here that the Sthanikas are not'classed 
among the temple servants in the above inscriptions. 

Five years later CA. D. 1285) three Siva Brahmans (named 
with their {Jot')'as which were Gautama and Bhal'advaja) of the 
same Svayambhu Nayanar pledged themselves to supply 
perpetually a speoified quantity of rice for the offerings of the god, 
out of the interest on the sum of four pon given by Vayiral}.Q.ai, 
the Bon of one of the Vellala residents ofPudavur in Ilavafijina(l, 
at the rate of one pflgm per month on each pon.88 In the same 
year (A. D. 1285) the Siva Brahmans of the same temple pledged 
themselves to burn a perpetual lamp from the interest on four 
pa1}am which had been given as a gift by Si!u~nayan, the SOIl of 
Val).akkirai U eJaiyar Sokka Nayan, the lord of the city of 
Kafici.39 

'fhe Siva Brahmans had, therefore, the following duties to 
perform:- They provided for daily offerings in a temple; they 
pledged themselves to burn perpetual lamps, to conduct charities 
given by princes and peoples ; and to supply specified offerings of 
rice for gods in temples. There is one fact in the above 

36. E. O. X. Bp. 38 (a), p. 146. 
37. Ibid, Bp. 55, p. 149. Of. ibid, IV. Ng. 38 dated A. D. 1284 where the 

Sthanikas are not included among the temple servants. P. 123. 
38. Ibid, X. Bp. 29, p. 142. 
39. Ibid, Bp. 30, p. 142. 



to JOURNAL OF THE UNIVERSITY OF BOMBAY 

epigraphs which stamps the Siva Brahmans as temple servants 
of an inferior nature. In one of the records cited above they 
are classed together with the dancing master, dancing girls, 
potters, and the like, thereby proving that they were of the same 
low social rank as these latter temple servants. The Sthanikas, as 
we shall see, were decidedly of higher and more respectable status. 

We may add here that the term Jrya, which was one of 
respect, was applied to the Sthanikas as well as to other higher 
priests in temples, as in about A.D. 1216.40 But the name Nambi 
used in the Tamil land and in the Andhradesa,~a and the 
term Pujari42 which was common in Karnataka as well, were not 
applied to the Sthanikas, who, in their capacity of worshippers in 
temples, no doubt performed the duties of priests. The term 
Arcaka was distinct from the term Sthanika, as is proved by a 
record dated A.D. 1564. This inscription relates that Cikka Raya 
Tamma Gau<;larayya, a nobleman, granted three villages (specified) 
to the Arcaka Nilakal}.thayya and his posterity. This was granted 
in connection with the gift of the village Mugubalu which Cikka 
Raya had made for the offerings of his gods Somesvara and 
Vlrabhadra.4.S Since in the sixteenth century, as we shall amply 
prove in a later context, the people as well as rulers were well 
aware of the existence of Sthanikas, and since in the above 
record the latter term is not applied to NIlakal}.'\ihayya, we are to 
suppose that the people never confounded a Sthanika, who was 
essentially a high official, with an Arcaka, who was merely an 
ordinary priest conducting the worship in a temple. 

Indeed, the Cennakesava temple stone inscription found at 
Hiri-Ka<;lalur, Hassan Mluka, and dated about A.D. 1443, clearly 
proves that the temple servants had separate names, and that the 
people never identified the Sthanikas with them. This record 
relates the following :-That G5vaI}.l}.a, and BaUaI)l}.a the sons of 
Srlrangadeva of Aral}.ipura in Ka(lalur, along with the Sthanikas 
Kesava Pine and others (named), made a gift of specified land for 
the offerings of the god Cennakesava. The various temple servants 
mentioned in the record are the following: -The N ambi, who was 
to get six gadya'(La; the paricaraka, who was to get three gadya'(La; 
the bearers, who were to receive five gadya/(I,a; the gardener, who 
was to get three gadya'(La and the cook who waS to receive five 
gadya'(La. These and other details were written with the approval 

40. E. a. VI. Kd. 137, p 26. 
41. :Butterworth- Ohetty, Nellore Inscriptions, III. p. 1064. 
42. Ibid, II. p. 622 
43. E. O. IX. Rt. 94 p. 98. 
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of both parties (one party being the donor, the other being the 
Sthanikas) by the Senabova of the town, SingaI).:Qft, who was aIs(l 
the Stha:nika priest of the Mnlasthl1na god. The Stb.l.inikas werE 
to continue in perpetuity and undisturbed the worship in the 
temple. (ll Kesava devarige adhikariyagidda LingaraBarQ 
Mada'(LfJ,a rm./,nUIui 'IIi 8thanikarige acandrarkka l1ariyanta 
na~vant-agi kotta-sasana.)44 

3. WHO, THEN,WERE THE STHANIKAS? 

We have now to enquire who were called Sthanikas. The 
Sthanikas were known by various names in historical records. 
They were called Sthana~ryas, Sthanapatis, Sthanattar, or 
Tal),attar. Sthilnadhipatis, or merely Samsthanakulu. In the reign 
of the Oola monarch Raja Raja III (A.D. 1216-?), the Sthanikas 
were called Tlt:Qattar.46 A stone record dated only in the cyclic 
year Pingala and found in the temple of Tiruvo~r.iY1ir in the 
Saidapet taluka, Ohingleput district, registers an order of T~I).attar 
of the same temple assigning the quarters called Narppatte:QI).i1yir. 
apperunderuvu for the exclusive dwelling of sculptors. and 
artisans.' 6 The Sthilnikas were the priests and trustees of the 
Srrsundarapa1}Q.ya . Isvaram .. UcJaiya temple in the Pudukottai 
State.4

'1 The temple trustees of the Vi$:Q.u temples in the Tamil 
land were caUed Sthlt:Q.attar.4.8 

In the Andhradesa the Sthanikas were called SthttnAdhipatis, 
or Sthanapantulu, or Samsthanakulu. Thus, the Ramalinga temple 
stone inscription found at Mann11rn (or MaQ-anuru) in the NeUore 
district,and dated Saka 1033 (A.D. 1111·2). affirms that on the 
specified date Gosanayya, the son of VlreQ.Q.i, presented five 
gadya'fl,a for a perpetual lamp in the temple of RameSvaradeva 
at ltamukkala. This charity was entrusted to the cbarge of 
Sima Bhatta, the Sthilnadhipati of the same temple; and it 
was declared that he and his descendants should burn the 

44. E. O. V. RD. 82, pp. 25·26. 
45. Ep. Rep. o/tl1.6 S. Oirclefor 1928, p. 107 
46. 204 of 1912; Rangacha.rya, A Topographical List o/I'lZscnlltions in the 

Madras Presidency, I. p. 451. It is difficult to verify this da.te. See 
55 of 1908; 381 of 1902; 81 0/ 1909 for references to the temple of 
Narpattennilyira Vjnnigar. 

47. :Surgess-Natesa Sast;i: Tamil &; Sanskrit I1l8cripiicm, I. p. 51, n. (5) 
48. E1J. &1J. o/B. Virale/or 1918, p. 8fij Nilakanta Sastri, 'Ibe Pdndva'll 

Ki.ngdon}, p. 9. As managers of temples, the Sthanikas may be 
compared to the kovillcelvis for whom see seo 01 1912 dated Salta 
1437 (A.D. 1515-16) 
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perpetual lamp in succession. 9 In Saka 1077 (A.D. 1155~6), 
according to the stone inscription found at Bolla varaps.Q. u, N e110re 
district, all the mahadanas (i. e., Brahman burgesses) of the 
illustrious Duyys.lareytirll gave ten puttis of land in the field of 
the god Ramesvara to Madajrya, who was the Sthanapati of the 
temple of Siva, for providing worship, offerings, lighting, 
enjoyment, and decorations of the god Ramesvara, in perpetuity. 60 

The Sthanapantulu of the· Mallesvara temple at Nagalup. 
palapagu, NeUore district, were Mara Jiyyalu and his younger 
brother Bhaira Jryyalu. These ·two sthanikas received the 
endowment of specified lands pl'esented by Madhava Nayaka 
when he had consecrated the temple mentioned above in Saka 1161 
( A. D. 1239~1240 ). They were to· carryon the work of providing 
oblations, offerings, and worship of the above god from the revenue 
of the lands entrusted to their charge, in perpetuity. 61. There are 
many such instances of Sthanikas or Sthanapantulu, or Sthanadhi~ 
patis, or Sthanapatis, who, in the middle and latter part of the 
thirteenth century A. D., were the custodians of the lands which 
were given as gifts to temples, and from the revenues of which 
they were to provide for the daily offerings, worship, etc., of the 
gods in the temples.52 

" We may now proceed to give a few examples of Sthanaptis 
or Sthanapatigalu in Karnataka. The Sangamesvara temple stone 
inscription found at Sindhaghatta, Krishnarajapete taluka, Mysore 
State, and assigned to A. D. 1179, relates how the Sthanikas 
co-operated with the Brahmans in the matter of selling endowed 
lands. The Brahmans, who are called Mabajanas, belonged to 
the immemorial agrahara of Sangamesvarapura alias Sindhaghatta, 
while the Sthanapatis belonged to Macanakatte alias Bijjaleavara
pura. The Sthanikas and the Brahmans together sold to Male 
Ns.yaka for eighty-five gadyan(ts certain specified land belonging to 
the gods Sangamesvara and Jannesvara in Sindhaghatta, reserving 

49. Butterworth-Chetty, Nellore Ins., III, p. 1045. These editors alwa.ys 
wrongly translate Stluiruidhipatis as temple servants. Rangacharya. 
copies this blunder. Ibid, III, pp. 1991 and 1Jassim. Obviously these 
writers must have been led to commit this mistake by the erroneous 
nature of the interpretation of the word Sthanika given in Government 
Publications to which reference will be made at the end of this paper.
B.A.S. 

50. Butterworth·Chetty, Nellore Inscriptions, H, p. 926. The editors 
wrongly interpret Mabajanas as elders.-B. A. S. 

51. Ibid, III, p. 1Q59. 
52. Ibid, III, pp. 1009, 1030, 1046, 104'1, 1082, 1083, 1148, 1157, 1163, 

1168, & 1323. 
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for themselves the amount payable for the offering to the god 
Sangamesvara.53 

Although the above is one more instance of the flagrant 
breach of the injunction of Kautalya pertaining to the sale of 
endowed lands, yet it affords another example of the Sthanikas 
being of the same status as the Brahmans. 

Tripurantakadeva, the Son of the king Irungola Co(:ia Maha
raja, was ruling from Haniyadurga in A. D. 1262. The Amara~ 
pura stone inscription Srra taluka, Mysore State, which contains 
the above detail, relates that Tl'ipurantakadeva granted in that year 
certain lands to RudraSakti, the son of Uttava Jrya, and the 
Sthanapati of the temples of the gods Govindesvara and Ramanatha 
Mulasthana of Tayilangere in the 8Irenu<:l, evidently for performing 
the wOl'shipand decorations in the above temples.54 

The Koyil-sthanaptikkal of the Rrrmesvara temple of the 
Durga agrahara in Yelandiir Jagir, Mysore State, was Alvan 
Bhatta, the son of ..• Bhatta, of the Gautama gotra. Both he and 
Ummai Ammai, Periyakka, and another lady,-all of whom were 
the wives of SivabaJam UcJaiyar,-with their sons, grandsons, and 
grand-daughters, together with the panca-sthanli:patikka"f Raja. 
Raja Bhatta, made a grant of land to K unnificca Pillai. This 
damaged stone inscription found in the Lak$mr Narasimha temple 
at Agara, Yelandur Jagir, tells us that Raja Raja Bhatta was the 
Sthanapati of the seven towns and five temples of Rajarajapura 
alia8 Talaika:tu (Talak[~u) in VacJakarainacJu.55 

In about A. D. 1425 Bijjalesvarapura alias Macanakatte figures 
again in a sale deed effected by Revu1a Malleya, the son of the 
Sthanapati Cikka Malleya Nayaka of Bijjalesvarapura, to Cakravarti 
Bhattopadhya:ya, the son of Rajarajagul'u Vi61).U Bhattaiyanga. This 
sale deed concerned about fifteen houses, certain specified cocoanut 
and arecanut plantations, and specified lands which were the 
private property of the Stha.napati, as is evident from the last 
lines of the epigraph which dwell on the consent of the wife, 
sons, relations, and heirs of the donor being taken before the sale 
deed was effected.56 

53. .E. O. IV. Kr. 70, p. 110. This sale deed is repeated elsewhere. E. O. 
III. Ml. 83, p. 64. 

54. 1ff. O. XII. Si. 34, p. 94. 
55. Ibid, IV. Yl. 56, p. 32. 
56. Ibid, Ng. 106, p. 141. The Sthi1niiciirya of the south may be compa.red 

with the Sthaniintarika mentioned as an officer in one of the Oriasan 
inscriptions. 'E. 1. XV. P. 2. 
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The Office of the StMinika was common to the J ainas, the Sri
vai~1)avites, the J(atamukhas, and the Saivites. 

One of the most important considerations in regard to the 
Sthanikas, is that the office of the Sthanika was common among the 
Jainas, the Srrvai§l}.avites, the Ka!itmukhas, and the Saivites. In this 
detail the Sthanikas and the Goravas bear comparison. For from 
the examples given above, it must have been evident to the reader 
that the name Gorava was applied also to the Jainas. But in the 
history ot the Jainas and the Hindus, the office of a Sthanika 
carried much respect and many privileges along with it. Among 
the Jainas there were the Stham:ya or Thal}.iyakula Jainas, as is 
mentioned in some Mathura. inscriptions of about the 1st century 
A. D.157 The office of the priests of the Dhtlndiya sect of Jainas, 
is still called Sthitnaka.58 We have to surmise that the use of the 
words Sthanrya and Sthanaka in the above contexts, referred 
obviously to the office and dignity of a sthilna. Our surmise is 
proved by the Isvara temple sto~e inscription found at Balla, 
A val}.i hobli, Mu!bagal MIuka, Mysore State, and dated about A. D. 
970. In this stone inscription of the reign of the PallavaNNolamba 
king Dilrpayya, we are told that Tribhuv.anakartta was ruling "the 
sthana (Tribhuvanakarttara sthlinamam a~utt ire),59 N ow we 
know from another stone inscription also in the same place but 
dated A. D.I007 that this Tribhuvankarttara was a Bhatara, i. e., a 
Bhattltraka, a title which was generally applied to a Jaina priest. 
In this recol'd he is sty led as one ruling the A V81tiya sthana, thereby 
showing that he was the high priest of the whole A val}.inaQ.. 60 

We shall have to refer to this great figure presently in some 
detail. 

More definite evidence than the above concerning the 
existence of Sthanikas among the J ainas . is afforded in other 
records, one of which was that found in the Tattekere Ramesvara 
temple, Shimoga, and dated about A. D. 1085. This inscription 
contains the interesting information that a certain official named 
PerggaQ.e N okkaya, who was the disciple of Prabhacandra 
Siddhantadeva of the Mula sangha, Kral).ur ga'1J,a, and Me§apa§al}.a 
gaccha, erected four basadis (evidently at Tattekere) , and made 
specified grants of land for the Stha:napatis of the Gal).a-gaccha.61 

57. E. L t. pp. 378, 383, 386, 392, 393. 
58. Burgess·Indraji, Oave Temples of Western India, p. 68. 
59. E. O. X. M.h. 93, p. 99. 
60. Ibid, Int. p. xxii, Mh. 91, p. 99. 
61. Ibid, VII. Sh. 10, p. 12. 
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Another stone inscription found at Sabanur, Daval).agere 
taluka, Mysore State, and dated A. D. 1128 illustrates better our 
statement. In this record it is related that the Senior Da'(J(lanu
yakiti Kaliyavve granted specified land in the orthodox: manner 
to Santisayana PaI,lQ.ita, the Sthanacarya of Sembanur (srimat. 
Sembanur.sthanacarya-8antiSayarlc(,-parl(litara kayyaZu srimat· 
piriya·da1J,r)anayakUi Katikavve etc.). This grant was made for 
the company of 'Parsvadeva and the service of the god, and the 
livelihood of the p?7ji7ri. 62 The distinction made hel'e between 
the Pfijari and the Sthanacarya is very significant. For it shows 
that even among the Jainas the Sthanikas were never confounded 
with the ordinary priests. 

The diginity of the office of a Sthanacarya is further borne 
out by the Barmma temple stone inscription found at Hurnli, 
Sohrab taluka, Mysore State, and dated A. D. 1237. It is 
narrated in this inscription that Elamballi Deki Setti made 
speoified gins of land for the repairs of the Santinatha basadi 
oonstructed by him as well as for the gifts of food to the Jryas and 
thefour castes of SramRI,las. This gift was made to the Santi· 
natha-ghati7ca-sthana·mar;,r)aZacarya Bhanukrrti Siddhantadeva 
in the prescribed orthodox manner (after washing the latter's feet). 
And the same record oontinues to narrate that Bhanukrrti Sid
dhantadeva made over that sthana (office) to his disciple Mantra
vadi Makaradhvaja. 68 

In about A. D. 1255, as is related in one of the Mallesvara 
temple stone inscriptions at HirehaHi, Belur taluka, the Sthanika 
of the ba8adi of AdiguI,lQ.anahaHi along with Maca GauI,l(;1a, Mara 
GauI,lcJ.a, Oikka Gaul}.Q.a, Oikka Maceya, and the Sthanika Kalla Jrya 
of that place (alliya Sthani7ca Kalla Jiya), constructed a basadi 
and gave it to Madayya, the son· of Macayya. This latter person 
Maoayya was the disoiple of Peruma!u-kanti. One interesting 
detail in this connection is that the Jaina gurus Vajranandi and 
Mallisenadeva joined the donors on this occasion.6

4, 

Ruling a 8thiJ,na was not the only privilege of the Sthanikas 
among the Jainas. The Caturmukha basadi stone inscription of 
Karka!a, South Kanara, dated Saka 1508 (A. D. 1586) is of special 
importance in this connection. This record informs us that 
bathing, worship, and the other ceremonies of the Trrtbankaras 
Ara, Malti, and Nemrsvara on the four sides and of the twenty
four Trrthankaras, on the western side of the same Oaturmukha 

62. E. O. IX. Dg. 90, p. 67. 
63. Ibid, VIII. Sb. 384, p. 68. 
64. Ibid~ V. BI. 139, p. 92. 
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basadit were to be performed by the fourteen families of Stha
nikas living in the four directions of the Same basadi. King 
Bhairarasa OQ.eyar of Karkala gave specified grants of land for the 
above mentioned ceremonies as well as for the anga-ranga-bhoga 
ceremonies, etc., of the.images. 65 The fact that in the famous 
Tribhuvanatilaka caityalaya of Karkala the daily worship was 
performed by the fourteen families of the Sthanikas who lived 
arol1nd that basadi, proves beyond doubt that as "rulers of the 
sthana", the Sthanikas were entrusted with the duty of conduct
ing the daily worship in a Jaina temple. 

In this connection it may not be out of place to observe that 
~rava1}.a Belgola, the most famous Jaina centre in the south, also 
possessed Sthanikas. This is proved by epigraphic as well as 
literary evidence. One of the many inscriptions at ~ravaI}.a 
Belgola is a damaged record dated A. D. 1455. In it we are told 
that Oarukirti Pal).Q.itadeva, the disciple of Abhinava Pal).<~.itadeva, 
the GavuQ.agals of BelgulanaQ.ut many of the jewel merchants, the 
PaI}.Q.ita-Sthanikas, and physicians, did some useful work which is 
unfo:rtunately effaced in the record.66 The evidence of an 
inscription dated A. D. 1634 will be cited in a later context. This 
epigraph· also proves that the Sthanikas managed the shrines of 
Srava1}.a Belgola. 

The literary evidence concerns PancabaI}.a, the author of the 
KannaQ.a poem Bhu}abalacarite written in the sangatya metre in 
A. D. 1612. He tells us that he was the son of the Sthanika 
Oennappa of Srava1}.a Belgola.67 

That the office of a Sthanika was to be found among the 
SriVaie1J.avites is proved by the following epigraph· discovered in 
the Narasimha temple at Belur. It is dated A. D. 1174. It 
registers a royal gift by the Hoysala monarch Ballala Deva of the 
petty taxes (specified in detail) from twelve villages (named), to 
the god Vijayanaraya:Qa in that na~u of Belur. And for the 
performance of prayers, sacrifices, daily service, and recitations of 
the Vedas, the Hoysala king gave further grants of villages 
( specified) to the 120 Bhattas of Kesavapura (i. e., Belur), the 
twenty-one (priests) of Subhap'nra, and the thirty Srivai~1}.ava 
Sthanikas of that place (i-stha~ada-sthanika-Srivai~'(Lavaru 
muvattakwn).88 The Srlvai~1J.avas mentioned here were Brahmans, 

65. E.!., VIII. pp. 132-136. 
66. Ibid, II. No. 257, p.1l6. 
67. Mysore Archaeolooical Reportjor 1912, p. 68. 
68. E. O. V. El. 59, p. 58. 
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as is proved by another stone inscription found in the same place 
but dated A. D. 1117."9 

The existence of a Sthanapati among the Kltlamukhas referred 
to elsewhere by us, is further corroborated by the Gal}.apati temple 
stone inscription found at Kal).ikatte, Arasikere taluka, Mysore State, 
and dated A. D.1152. It informs us that Sivasakti Pa1J.g.ita 
was the Sthanapati of the J agatesvara temple of Kalikatte 
( Jagate§varada sthanapatt Sivd.sakti Pa1)~ita'!'ige). He received 
specified gifts of money and land from the Mahilpradhana BaUama, 
during the reign of the Hoysala king Narasinga Deva.70 

These epigraphs establish clearly the claims of Sthanikas to 
Brahmanhood. Nevertheless, there is one detail which requires 
elucidation here. In the Arthasastra of Kautalylt no reference is 
made to the community to which the Sthanikas belonged. For, as 
we have already seen, to him they were essentially officials. Such 
was also the position which the Sthltnikas enjoyed in historical 
times. And in this capacity as officials in charge of temples and 
temple lands, the Sthanikas, as is proved by the following record, 
carefully distinguished themselves from the ordinary Brahmans. 
The inscription in qUBSliion was discovered near the same Ga1J.apati 
temple mentioned just above. It has been assigned to A. D. 1215 by 
Rice. The distinction between ordinary Brahmans and the officials 
called Sthanikas is very well illustrated in this inscription which 
narrates the following-That five Sthanikas of the immemorial 
agrahara of Vijayanarasimhapura alias Kalikatti, by name 
Bitti~guru, the son of the Stha:nl1carYta Devaliisi guru, Jagat-jlya, 
Canda JIya, Sankha JJya; and Lakha Jrya, the last being the son of 
Naga guru, after agreeing among themselves, gave the following 
sale deed (vole) to all the Brahmans of the same agrahara of 
Vijayanarasimhapura in the presence of the great senior merchant 
Ponnaccha Setti and others . ( named) as follows-A dispute 
having arisen as to some gain or loss in the land of the god 
Kamatesvara, the people of the place, Ponnaccha Betti, 
the JIyas, the GavuI)Q.as, and Cavugaveyas, having assembled, 
inspected the place, and said to those (five priests) (it Sthanikarige 
ht/al'l.l,),-"It is not right for you to dispute about his". On 
which the Sthanikas agreeing said-"We will make no dispute. 
From this day forth the land of all the temples which we have 
been 'enjoying is ours; the land which the Brahmans have been 
enjoying since the agraha,ra was established is theirs. When the 

69. Ibid,BI. 58, p. 08. 
70. Ibid, Ak. 52, p. 129. For other examples, Bee E. I. VI. llP. 93, 135 and 

ibid, n 
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land was distributed to uS and the Brahmans there was no 
watchman for Hani Hiriyur". Such was the vole given by the 
Sthanikas to the Brahmans. We may observe here that this deed 
in writing was duly attested by quUe a number of witnesses and 
written on stone by an approved stone mason (named).71 

But it is not to be inferred from the above record that the 
Sthanikas were not Brahmans themselves. Epigraphic evidence 
conclusively proves that the Sthanikas were, indeed, Brahmans. 
The Mulesval'a temple stone inscription found at Ma<;livala, Kolar 
taluka, Mysore State, and dated A. D. 1394 is very useful in this 
connection. It registers the sale of land in that year by the 
following Sthal}.attaril (which is the Tamil equivalent for 
Sthanikas) of the temple of SrI Mulasthana U<;laiyar at Tendattl1-
ma<;laivilagam-Madhava Bhatta, the Son of Madhava Bhatta of 
the Kasyapa gotra, Nacchiyappa, Ramanan, and PonnipiHai, 
to Si!,ucchomal}.a, the son of Samanta Bhatta of the Ha:riti.{fotra, 
and a Sthanika of the Somisuram U<;laiyar temple at Su?;ur. The 
land sold is called lc~etra. The four Sthanikas of the SrI 
Mulasthana U\laiyar temple having received full payment, made 
over to Sigucchomal}.a the full possession of the tract of land in 
that place which had formed their portion of the devadana of the 
SrI Mulasthana U<;laiyar temple, including the houses, the gardens 
attached there to, the gomaf lands, the wet and dry lands, the wells 
under ground, the trees over ground and the surrounding hamlets, 
together with all kinds of rights (specified).79 

While the above stone inscription undoubtedly proves that the 
Stha:.nikas were Brahmans, and that they possessed devadana lands 
attached to temples, it also enables us to assert that in one 
particular respect they had completely violated ,an important, 
injunction of Kautalya. For we saw in the above pages that 
Kautalya specifically laid· it down as a rule that Stha:.nikas who 
were endowed with lands, shall have no right to alienate them by 
sale 01' mortgage78. In the above Mulesvara temple record a sale 
deed of a portion of the dev.adana property belonging to the 
Stha:.nikas of the SrI Mo.lasthl;\na Ugaiyar temple has been 
registered. We shall see that there were other instances as well of 
the sale of endowed land by the Stha:.nikas. 

But to continue with the question of the Bl'ahmanhood of the 
Sthanikas. The Gonga<Jipura stone inscription (Bangalore ta:.luka) 
da.ted A. D. 1495 affirms that the Sthanikas were, indeed, 

71 E. O. V., .A.k. 49, p. 129. 
72. Ibid, X. Kl. 81, pp. 22-23. 
73. Km.l~alya, op. cit .• p. 46. 
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Brahmans. This epigraph registers the gift of the Gangag.ihaHi 
(village) in KukkalanitQ.u, within the jurisdiction of his 
nayakaship. by the Maltama'J)4ale§vara Go~e Raya, to the sons of 
Timmarasa, the Sthiinika priest of Vakkejallimangala and to others 
(named.) The reason why suoh a gift was made is unknown. But 
it is olear from the reoord that Timmarasa was a Brahman. For it 
narrates that he belonged to the Kasyapa gotra and Apasthamba 
Butra (Kasyapa gotrada Apasthamba 8utrada VakkejaUimangala 
Sthanapati Timmarasa).74 

Further proof may be adduced to show that the Sthanikas 
were Brahmans. This is gathered from the Triyambaka temple 
stone inscription discovered at Triyambaka, Teraka:Qambi hobli, 
GU1].Q.lupet taIuka, Mysore State. Dated in A. D. 1535 this record 
like the above is one more proof to show that the Sthanikas had 
transgressed the injunction of Kautalya in the matter of selling 
their devadana lands. But it contains the fact that during the 
parupatya of Bhaskrayya, Agent for the Affairs of Ram a Bhattayya, 
Ayappa was the Sthanika of the god Triyambaka. Ayyappa is 
called the son of Nanjana:tha Joyiaa, of the VaSi~tha gotra, 
Drahyayana sutra, and Sama sakha. Sthanika Ayyappa gave a sale 
deed of lands (bhurJana kraya sasana) to the treasury of the god 
Tl'iyambaka. This sale deed was in regard to the share (specified 
in detail) which had come to him rent free by a sasana, the share 
(also specified in detail) whioh had come to him as a gift, and.the 
share which he had purchased from one Gopa1].a. These 
lands were sold in order to payoff the debts of his uncle 
Triyambakadeva.75 

The above record no doubt demonstrates that Sthanika 
Ayyappa had violated Kautalya's injunction mentioned above; but 
it establishes beyond doubt the priestly class to which the 
Sthanikas belonged.76 

4. THE POSITION, PRIVILEGES, AND POWERS OF 
THE STHANIKAS IN HISTORICAL TIMES 

In order to understand the duties and rights enjoyed by the 
Sthanikas in historical times, it is necessary that we should review 
epigraphs ranging from the ninth century A.D. onwards till the 

74. E. C., IX. Bn. 123, p. 24. 
75. Ibid, IV. Gu. 4, p. 36. 
76. In view of this clear evidence it seems that Mr. H. Vasudeva Rao's 

contention that the Sthanikas are, and haye been, Brahmans, is 
quite correct. Read Rd§~'I'abandhu of July 16th 1928, p. 11 
(Mangalore) 
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eighteenth century A.D. The evidence of these nUmer'O'11S 
epigraphs, we may repeat, is of first-rate importance, in as much as 
they not only cover ten long centuries, but also the three important 
regions of the south and the west-Karnataka, the Tamil land,. and 
the AndhradeSat 

NINTH CENTURY A.D. 

The MadhukesvaJ.'atemple damaged stone inscription found at 
Oikka Madhure, OhaHakere taluka, Mysore State, and dated about 
A.D. 815, of the reign of the Ra~trakuta monarch Prabhutavar~a 
Sriv~llabha (i.e., Govinda ~II, A.D. 794-A.D .. 814), contains an 
unusual variant of the name Sthanika. It is the word Sandeva. 
8antiga used in connection 'with the temple priest Paramesvara of 
Ko~ur Nakhareavara, the disciple of Vinita,tmacarya. The 
Sthanika evidently received the grant of·land (specified) made'by 
GavaI}.abbe, the consort of the prince Pallavamalla, who ruled over 
Madarikal and other (specified) territories. '1'1 . 

A clearer use of the word Sthanika is ·in A.D.' 828 'when 
Sthaniga Madhuravajha is mentioned as the engraver of· a copper 
plate grant of the Ganga king Racamalla (Satyavakya I) •. Madha
ravajha was of the ViSvamitra gotrc6 and a native of· the: town of 
Karuvtlr. '1 S 

TENTH CENTURY A.D. 

A great name among the Sthitnikas in the last quarter of' the 
tenth and the first quarter of the'eleventh century A.D. is . that of 
the Stha.nika Tribhuvanakarttara Bhatara, who has already· been 
referred to in this treatise. Nine records refer to' the powerful 
influence wielded by this Sthanacarya in the Ava~idesa during the 
reign of the N olamba king Dilrpayya I!iva N olamba. In some. 
inscriptions Tribhuvanakarttara, who had also the biruda of 
PaI}.~itadeva, is said to have been merely governing the spiritual 
kingdom (tapa rajyam geyve), when the king Dillpayyawas ruling 
the earth. '19 In other records Tribhuvanakarttara is represented as 
ruling the Avartiya sthana (Ava'(Lyada sthanamam atutta ire), 
or merely ruling the sthana, obviously of the A vaQ.ina~. These 
later records are dated about A.D. 970 and A.D. 1007.80 

77. E.O.XI. 01. 34, p. 101, text, pp. 277-278. 
78. M. A. R. for 1909, p. 25. 
79. M. A. R. for 1927, p. 90 j E. O. X. Mb. 94 & Mb. 264 both dated 

circa A. D. 970, pp. 100, 133; M.A.R. for 1923, p. M. 
80. F. O. X. Mh. 91 dated .A.D. 1007; Mh. 93 dated circa A.D. 970, p. 99. 

M.4.R. fo~ 1923, p. 54j ",'bid, for 1927, pp. 91, 92. 
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But both these records are posthumous, since the date of the 
death of Tribhuvanakarttara is given in the GiQQ.itirtha stone 
inscription dated A.D. 931. This record says that having ruled 
the A. vaQiya sthana for fifty years, constructed fifty temples, and 
built two big tanks, on that date Tribhuvanakarttara, entitled the 
Kaliyuga Rudra, departed this life.81 Hence this remarkable 
Sthanacarya exercised his powerful sway from A.D. 891 till 
A.D. 931. 

To about the tenth century A..D. may be aSSigned the stone 
inscription found in Sangasandl'a in the hobli of Duggasandra, 
Kolar district, and dated only in the cyclic year Krodhi, Caitra 
Suo a. It informs us that Racayya, the son of Timmayya, of 
KuruQ.amale, gave the gift of the village of KarapanahaUi in 
KuruQ.amalesime to the Sthanika KaQ.I}.appa, who was the manager 
of the temple of the god SangeSvara, as a hereditary grant. This 
gift was made for the servioe of offering food and lights to the 
god.s2 

ELEVENTH OENTURY A.D. 

A more powerful and famous nam.e than that of Tribhuvana.. 
karttara mentioned above is that of the Rajagu'I'U Ekko#samaya
cakravarti~8fJ(f)tahattari~8thanacllrya SarvesvaraSaktideva, the 
great Kalamukha priest who was in charge of seventy-seven 
tem.ples in and around Kuppa~ur. Sarvesvarnsaktideva is also said 
to be ruling in peace the kingdom of penance (taj)orajya) in the 
Kaita,bheSvara temple stone record (Sohrab taluka) dated A.D. 1070. 
This learned man. received many grants at the hands of Udayadi
tya Da:Q.Q.anftyaka, who had reoeived them from the Western 
Calukya monarch Somesvaradeva.s9 

The priests of the well known Kuppatur Kotisvara Miilasthft
na temple and of all the eighteen temples there were called 
Koti§vara-mula8thana-J)ramukha-padine~tu~8thanad-a () a l' y Y a;, 
rum, in a stone inscription dated A.D. 1077 and found in the 
Jaina basadi in Oikka Oavutagrama in the Sohrab taluka.8

4: 

TWELFTH CENTURY A.D. 

The importance of the Sthanikas in public matters not 
pertaining to temples but to public grants is seen in a stone 
inscription found in the Aundh State, Bombay Presidency. This 

81. E.O.X. Mb. 65, p. 95. 
82. M.A.R. for 1927. p.89. 
83, E.O. VIII. Sb. 276, p. 47. 
84. E. O. VIII. Sb. 262, p. 42. 
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record dated A.D. 1107 relates the following-That in the reign 
of the Western Calukya king Vikramaditya IV, his officer 
Prabhu Sonnane Nayaka, who was placed over Kollapura 
(mod. Kolhapur), along with his wife, daughter and son (all 
named) granted a village (location specified) for the services of 
the goddess Mahalak§lmi, and at the same time granted other lands 
(to the priest?) Bairanayaka. To theBe charities the Sthanikas 
were cited as witnesses, and the latter had to guard the gift against 
obstructors (sarva-bildha pariharam agi sakala· sthilnigarum 
gar,tij,a mai),adavara hadana variyaZu [? ] bitta dharma.)85 

There are other instances to illustrate the importance of 
the Sthanikas in the twelfth century A.D. The damaged 
Ramesvara temple inscription found at Hale Sohrab, and dated 
about A.D. 11297 registers a gift of land to the god Kali. This 
gift was engraved on a stone by the Stha:nika Boppaya Jiya with 
the approval of the Senabova Bittimayya.86 In about A.D. 1139, 
as the MalledevaraguQ.i stone inscription found at BikanahaHi, 
Chikkamagaliir taluka, Mysore State, relates, during the reign of 
the Hoysala monarch Tribhuvanamalla Vie~lUvardhanadeva, 

Er.eyama Betti, the son of the head merchant (vai),i)a-vyavahcwi) 
Dori Betti, made over a grant (of land) for his god to the 
Sthanika Tatvapatha PaI).Q.ita.87 In about A.D. 1153 the Stha:.na:.. 
patis o~ Kedaram.koQ.Q.esvara temple at TalakaQ.u alias Ra:jal'aja. 
puram, having placed before them the Sthanapatis of the seven 
towns and five mathas made an agreement with certain GauQ.as 
(named) in regard to the kC6r,ttikara share which they had sold. 
This was during the reign of the Hoysala king Narasimha 1.88 

An undated inscription, asSignable to the same year A.D. 1153, 
styles PadmadeV8I}.J}.a GangaI}.I}.a as the Sthanapati of the seven 
towns and the five mathas of TalakaQ.u-Rajarajapuram.89 

To the middle of the twelfth century must be assigned the 
stone inscription found in the RamanandiSvaram· Ug.aiyar temple 
at TirukaI}.Q.apuram in the Tanjore district. It falls within the 
reign of the Cola monarch Kulottunga Coladeva II (?-.A..D. 1143) ; 
and it relates the following- That the Ma:hesvaras and the 
Ti.i:Q.attar (Sthanikas) of the temple of U Q.aiyar TramanandiC
churam.uc;laiya-Nayanar set up a PaurayiI}.adevar (?) at 
TirukaQ.I}.apuram, and approaching the temple authorities at 

85. M • .A. R. for 1927, pp. 147M 148. 
86. E. O. VIII. Sb. 49, p. 9. 
87. Ibid. VI. Om. 144, p. 55. 
88. E. O. III. MI. 60, p. 62. 
89. Ibid, III. Ml. 57, p. 62. 
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Cidambaram in their assembly hall, represented to them how they 
( the Mahesvaras and the Sthanikas) were in need of corn and 
coin. Arrangements were at once made to help the temple in 
distress. And the Sthanikas and the Mahesvaras who collected 
the various donations, were each entitled to recieve (a rem unera
tion ?) from the temples owning more than ten ve~i of devadana 
land, one ka~am of rice, and from others one t't6'!hi and one 
podakku. The DevakaI)mis (menial temple servants) and the 
accountants were to co-operate with the Mahesvaras and the 
Sthanikas in the collection of the amount.90 

The above record is doubly important: Firstly, it ranks the 
Mahesvaras with the Sthanikas, entrusting both with the work of 
collecting money and corn for temples. And, secondly, it 
clearly distinguishes the DevakaI)mis from the Sthanikas, 
thereby proving once again that in the history of southern India 
the Sthanikas were never confounded with the lower temple 
servants. 

That the original meaning of the word sthana (an office) 
was retained in the twelfth century is proved by the Kesava 
temple stone inscription found at Belur, Hassan district, Mysore 
State. In this record dated A.D. 1174 it is related that Bittibova 
constructed the shrine of Bittesvara within the courtyard of the 
famous Kesava temple at Belur. For the offerings in this shrine 
as well as in that of Jagatisvara, the Hoysala king granted the 
village of Koner:il situated in Tagarena(l. And Bittibova granted 
the trusteeship' (sthana) of the two shrines to a Saiva priest , 
called Tejonidhi PaI).Q.ita (Tejonidhi-:part(1titargg-i sthanamam 
dharapurvvakam BittibOvam kotta).91. 

Tejonidhi PaJ;lQ.ita's disciple Devendra Pa!).Q.ita, we may 
incidentally note, is called in a record dated A. D.1159, and found 
in the Madesvara temple at Stilekere t Arasikere taluka, Mysore 
State, Sthanapati Devendra PaJ;lQ.ita. He received a grant of land 
made by Bhava HeggaQ.e on behalf of the god Mtilasthana of 
Suleyakere in that year.9ll 

Tejonidhi palJ-Q.ita was himself a Kalamukha teacher. In A. D. 
1161 he is mentioned as the disciple of Vamdakti Pa1)Q.ita, and his 
co-student was Kalyal).asakti Pa:Q.Q.ita. To Tejonidhi PaI)(~.ita was 
granted specified land by Senapati Da:Q.c)anayaka's wife MahadevI 
DaI)c)anayakiti, along with a house for the Jiya.98 Tejonidhi was 

90. Ep. Ref of the S. Oi'1'cle for 1928, p. 107. 
91. M • ...4.. R. for 1981;, pp. 80, 82. 
92. E. O. V. Ak. 119, p. 165. 
93. Ibid. XI. Dg. 84, p. 67. 
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also the recipient of another grant of land at the hands of the 
Mahama'(t(iale§vara Vijaya Pat;tQ.ya Deva in A. D. 1177.94 

Another instance may be given to show that managerShip o£a 
temple and the office of a sthana were one and the same. This 
refers to the reign of the Hoysala king Vtra Ballala II, when in 
about A. D. 1185 in the village of AntarpaHi, Oandramo.1iyat;t:Q.a 
appointed Mahildeva, the son of Vi:Q.iJ.ayilt;tQ.ar, as the Sthanapati 
and manager of the temple in that village.95 

The famous guru VamaSaktideva, of the great temple of 
Kedara in BaHigame, Talgunda hobli, Shikarpl.lr taluka, Mysol'e 
State, is called in a record dated A. D. 1193 .the Sthanacarya of 
that temple.96 

THmTEENTH.OENTURY A.D. 

In the thirteenth century the Sthanikas continued to be 
powerful as well as popular. The Mahaprabhu Nagarasa set up 
the god Nagesvara in the Honnali taluka in A. D. 1203. And for 
the god Nagesvara he· granted specified land to the learned 
Sthanacarya Sovacarya Bhairavayati. This was in the reign of the 
Hoysala king Vira Ballala II, as is related in a stone inscription 
found in the same temple at Arakel'e.97 

The importance of the Sthanikas is proved by the Basavana
gu(ii stone inscription at Hnruli, Sohrab taluka, and dated A. D. 
1216. This falls within the reign of the Yadava king SinghaI)a 
Deva, when DroI}.apala, a native of Prabhask~etra (i. e., evidently 
the well known Prabhas Pattan) in Saura§tra, and an official under 
that Yadava monarch, presented the village of Eleballi and Sirivur 
for the permanent worship of the god Somanatha in BandaI)ike in 
Nagarakh~(ia Eighteen Kampal)a. This grant was made with the 
knowledge of the following Sthanapatis-Bhairama Jrya, the 
Sthanapati of the Somanatha temple at BandaI)ike; Nakeya Jlya, 
the Sthanapati of the god Nakharesvara; Sarves-vara Deva, the 
Sthanapati of the god Kotisvara at Kuppatur; and Rudradhvaja, 
the Sthanapati of the god Ramesvara of the Yammanur village. 
Along with these were· all the other Bhattarakas (unnamed) and 
the Brahmans residents who were the following-the Sarvajiia 
Brahmans, Susvari Brahmans, and Bhala-Sarasvati Brahmans. 
There were other individual Brahmans who were present. These 

94. Ibid, XI. Dg. 86, p. 68. These three inscriptions Ak. 119, Dg. 84, 
and Dg. 86 are referred to by Dr. Krishna. M. A. R. for 1934. p. 83. 

95. E. a IlL Ml. 54, p.61. 
96 Ibid, VII. Sk. 105, p. 77. 
97. IbiiJ., Hn. 108, p. 177. 
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were Kamana Bhatta, Oakriya Deva of Oikka Ke;r:evuru agrahara, 
Basavarasa of TilivaHi agrahara, Bhimaya of Kuppatur agrahara, 
and other Brahmans (named). Various district officials and 
citizen-representatives are also mentioned in the epigraph, as those 
whose consent was sought by Dro:Q.apala Deva before making the 
grant. It is interesting to note that among the other witnesses 
mentioned in the epigraph were the following-Ketaya Jiya, the 
TammaQ.i of the Lak~ma1).esvara temple, Malleyadeva, the TammaQ.i 
of the Kalideva temple, and the Jaina guru Remaklrti of the 
Santinatha basadi of Banda1).ike.98 

We have cited above the evidence of an inscription to prove 
that the Sthanacaryas were sometimes endowed with authority over 
seventy-seven temples. This is further corroborated by another 
stone inscription found also in the Kaitabhesvara temple in the 
Sohrab taluka, and dated A.D. 1231. In this inscription Rudrasakti 
Pal).Q.itadeva, the learned Kalamukha priest of the K6tIsVal'a 
temple at Kuppatur, is called the Oakravarti of the Ekk6ti-samaya 
and master of the seventy-seven temples (saptahattari 
sthanacary(6).99 

The high status occupied by the Sthanikas in Hindu society is also 
responsible for their having been included on committees of 
enquiry set up by the State, or for their being cited as witnesses 
to public grants. One of the SivapurIsvara temple stone inscrip. 
tions found at Sivayam (Kulittalai taluka, Trichinopoly district), 
and dated only in the fourth regnal year of the king Rajendra 
Cola Deva III (i. e., in A. D. 1250) [1246-1267], contains the 
following interesting det,ails:- That the monarch appointed a 
committee to enquire into the affairs of the temples of Tirumal}.ik. 
kamalai-UQ.aiya-Nayanar in KurukkainaQ.u, a subdivision of 
Rajagambhlravalanag.u. The committee of enquiry included the 
Mahapradhana lJ1a'lJ-flalika Murari A!iya Somaya Da1).Q.anayaka, 
Sevayya DaI;lQ.anayaka, Somanatha·Vittayya, the Mahesvaras, the 
Sthanikas, and the merchants.l.OO 

As regards the Sthanikas being cited as witnesses to public 
grants, the evidence of three inscriptions all dated in the saine year 

98. E. O. VIII. Sb. 391, pp. 70-71. 
99. E. O. VIII. Sb. 275, p. 46. 

100. 49 of 1918; Rangacharya, Top List III., p. 1525. An inscription in 
the San.karanayinarkoyil in the tiiluka of the same name (Tinnevely 
district) affirms that a gift of land was made to the Sthanikas of the 
temple by the ruler Vikramapa~9.ya in his sixth regnal. year. 
Rangacharya, ibid, III. p. 1476.) The date of this record cannot be 
determined. 
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A. D. 1288 may be cited. These records were found near the 
Rltmesvara temple at Mosale, Arasikere tltluka, Mysore State. In 
the first we are told that. the Rajagu'l'u Rudrasaktideva's sons 
(disciples) Saiga'Ql}.a and CandrabhueaQadeva, and Balla'Q'Qa's son 
Candaguru, granted specified land for the offerings of the god 
Gauresvara whioh the Vaidya DevapilleyaJ;l.:Q.a had set· up in the 
MalleyanahaHi. This grant was engraved on stone in the temple 
enclosure, in the presence of the 120 Sthanikas of Mosale. In the 
second record dated in the same year (A. D. 1288), the great 
minister Bireya Da'Q'Qltyaka made a grant of specified lands, which 
he had acquired in Malleyanahalli, for the offerings of the god 
Gauresvara, in the presence of the 120 Sthanikas of Mosale, making 
them over to the Vaidya DevapiHeyaI;l'Qa. In the third inscription 
the same donor, on acoount of the work of the temple of Gauresvara 
which was erected in MalleyanahaUi by Vaidya DevapiUeyaQQa, in 
the name of the Manap'l'adhana's mother, bought lands and made 
them over to DevapiUeyaQQ.a, along with the temple, in the 
presence of the Rajaguru Rudrasaktideva and the 120 Sthanikas 
of Mosale.101 

The great influence wielded by the Sthltnikas in Karnataka is 
seen in the Ramesvara temple stone inscription found at Rltmana .. 
thapura, Basavapattana hobli, ArkalgfiQ. taluka, Mysore State. 
This insoription is dated A.D. 1252, and it belongs to the reign of 
the Hoysala monaroh Somesvara Deva, when his viceroys Soma
devarasa and Boppadevarasa were in their royal residence Sriranga
pattaI}.a. In that year the StMnlipatis of the god Ramanatha, by 
name Kailasa Siva Jlya, Mada Jlya, Kala Jlya, Appa Jlya, Arasa 
Jrya, and G5vaJ)l}.a, taking with them the consecrated food of the 
god Ramanatha went into the presence of the vioeroys Somadeva
raSa and Boppadevarasa, and blessing the latter with long life, 
prosperity, and victory, petitioned thus-UFor the affairs of the god 
Rlimanatha, for the offerings ..• perpetual lamp, water vessels, 
cloths, and drummers, we have given 72 she-buffaloes and 
he-buffaloes, whose milk produces 200 gadyafJ,a • . For service, 
from th~ interest on the 200 gadyafl,a, we have been providing ... " 
The damaged portion of the record contained probably a clause to 
the effect that the endowment from which the Sthanikas carried 
on the worship and offerings to the god in the temple, was 
insufficient, and that. therefore, they begged the rulers not only to 
renew the original grant but also to make fresh endowments. 
This supposition of ours is proved by the statement in the epigraph 
that the rulers Somadeva and Boppadeva coming to the town of 

101. E. O. V. Ak. 11-13, p. 116. See also Ak. 10, p. 115. 
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the petitioners (evidently to see personally the state of affairs 
there), caused the original award to be renewed by Baicaya and 
KaI}.l}aya, and added the village of Mavanur on the bank of the 
KtiVeri to the earlier grant. We are told in the same epigraph that 
as soon as orders were given for setting up the grant in Mavanfir, 
the Hoysala monarch Somesvara Deva along with his royal children 
('I'ayasa kil8ugan and his viceroys Somadeva and Boppadeva, 
personally visited Mavanur, and setting up a Nandi pillar in that 
village,caused the stone 8asana to be set up in the temple of the 
god Ramanatha.l.02 

The importance of the above epigraph lies in the fact that the 
Sthanikas in the thirteenth century A.D., could appeal directly to the 
State in matters concerning the welfare of the temples in their charge, 
and that the rulers atonce took prompt action to satisfy their 
needS. We shall see that this direct contact between the Sthanikas 
and the State continued to be a special feature in the religious 
history of Karnataka. 

How the Sthanikas co-operated with the other prominent 
citizens in the matter of awarding distinction upon worthy persons 
is shown in the Kuiijesvara temple stone inscription dated A. D. 
1255 and discovered at Hiriyur, Arasikere taluka. The object of 
this inscription is to commemorate the building of the Kllfijesvara 
temple in that year by a rich Jangama merchant named 
KaI}cJanambi Settl, in the name of his son Kufija who had just 
died. Kal)Q.anambi Setti, who was greatly· honoured in' the 
Hoysala kingdom, richly endowed the temple with many lands 
(specified) ; and to his grants was added that made by the 
Brahmans of the Damodara agranara alias NagarahaHi. 

Ka:Q.Q.anambi had a daughter who was called Oandavve. He 
made her the proprietress (or)eyalu) of the Kufijesvara temple, 
for carrying out the ceremonies. And for her maintenance he 
granted specified umbali lands. This gift of rent-free land was 
made in the presence of the R{i,J'a,guru of Dorasamudra, Rudraaakti 
Deva, and of the Kampa}facarya of the Stb!tnikas of the 120 temples 
of Arasiyakere and quite a number of mahaga'(l,as subjects, farmers 
and the Sthanikas of the two towns called Muttana Hosavuru. 

Oandavve proved worthy of the office bestowed upon her by her 
father. And it is interesting to observe that the Rajaguru 
Rudrasakti Deva together with the KampaJ;l.acarya of the Sthanikas 
of the 120 temples and of the Sthiinikas of the two Mllttana 
Hosavuru and the other respectable citizens, along with the 

102. E. O. V. Ak. G3, pp. 253-254. 

s 
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?1lahi'i-ga1Jcts and others, bestowed upon her the rank and dignity 
of a Gat~ct-k'Umll'j'i (Princess of the GalJ,as or followers of Siva), 
granting her at the same time the mrltta dues and all other dues 
payable to the Kuiijesvara temple, free of all imposts, in 
perpetuity.1.03 

Let us proceed with the history of the Stha:nikas in the thirteen
th century A.D. The Mallesvaragu(li stone inscription found at 
Belatur, Heggagedevanak5te ta:luka, Mysore State, and assigned by 
Rice to A.D. 1256, relates a curious instance of the impartiality with 
which the Sthanikas conducted public charities entrusted to their 
charge. These events fall within the reign of the Hoysala monarch 
Somesvara Deva, when his officials Cikka Maci Deva, Gopa1).a, and 
Rangal)a were governing "a settled kingdom". 'rhe Sthanapati of 
Belatur in Ntlguna<;lu was MaraQ.a Mallo<;l.eya, the son of the Ekoti
pal)Q.ita Ceko(leya. 'l.'he inscription relates that the joint-managers 
of the fund belonging to the temple which Ekoti-pal~Q.ita Cekoc].eya 
had erected, caused hindrance to Marac].a Malloe}eya. At this Mara9a 
Mallo<;leya deposited twenty gadya1Jet ·in the temple from his own 
hand. and obtaining the. approval of the three (named), in order 
that there might be no hinclrance 01' dispute from anyone, divided 
it equally between the gods Mallikarjuna and Banesvara fn 
KetanahaUi·10

4: 

Four years later we have an instance of the high position which 
the Sthanikas held in Hindu society. The following details are 
gathered from the Somanatha temple stone inscription fonnd at 
Somapura, Tarikere taluka, Mysore State. It is dated A. D. 1260, 
and it informs us that during the reign of the Hoysala king 
Narasimha t the Brahmans of HalaSl1l' bought certain lands through 
the ·MahapradlutnC6 Perumale Da1}.Q.ans.yaka for the services of the 
god Soman!.ttha at Halasur. They then granted it free of all taxeSt 

making it over to the Sth~nika Sankamayya.105 . 

In the Pa.1).~lya country, too, the, Sthanikas exercised their 
sway. The KattemanuganahaHi stone inscription found in the 
Hegga(ledevanakote taluka and dated A. D. 1264, affirms that Naga 
Deva. the son of Hal'ipi Jlya, was the Sthanika of Ma •.. ja ... la in the 
Pal)gya country. In order to provide for the ceremonies and 
perpetual lamp of the god Ramanii.tha of Mal)igehaUi in Nevalen!1Q., 
he had a stone oil~mill made, during the government of MaUeya 
Dal}.ganayaka.1.06 

103. E. O. V. Ak. 108, pp. 158-159. 
104. E. (J. IV. Hg. 10, p. 66. 
105. Ibid, VI. Tk. p. 103. 
106. Ibid, IV. Hg. 102, p. 79. 
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Conducting daily ceremonies including the burning of the 
perpetual lamps in temples was an ordinary function of the 
Sthanikas. Their importance is seen in records which inform us 
that temples were made over to them by members of"the nobility. 
For instance, in the lSvara temple stone inscription found at 
Borapura, Kreihl)arajapete taluka, Mysol'e State, and dated A.D. 1267 , 
it is said that the MCIJhapradhunc6 of the Hoysala king Nal'asinga was 
Soma Dal):Q.a.yaka. This great minister's elder sister was Revakka 
Dal).(,lana.yakiti. She made over to the Sthanika of Macanakatta 
alias Bijjalesval'a, by name Me1)~ayyada Marayya Nayaka of the 
tl'easlU'Y of TammaliyiWftrya (Macanctlcat!ada Slhilnilca TammaN
ya-acar'JJabha~z(larada Me'(l(j,ayyadc6 Marayya), and to his wife 
and daughter and granddaughter, "a grant of affection ", namely, 
the Siva temple of Bhail'avesvara which Revakka D31}~lanayakiti 
had caused to be erected to the north east of. Bommeya11ayakana
hani alias agrahttra HosaVi\rJa Bhail'avapl.1ra. Of course this lady 
Revakka had richly endowed it 'With gifts of rent fl'ee lands.~Q7 

The above is not the only instance of the Sthanikas receiving 
gifts of land from members of the nobility. "From the following 
stone inscription found at Hirekogilul'u, Channagiri tnluka, M YSOl'e 
State, and dated A.D. 1268, we learn in what l'everence the 
Sthanikas were held by the nobility. The events narrated in the 
record belong to the reign of the Yadava king Ma.dha va Raya. His 
great ministers were two brothers, Cattarasa and Kucal'asa, the Sons 
of Nimbi Raja. These two were placed over the city of Betllr in 
the Aravattaruba<:la (sixty-six villages) in the N olambavacJ.i 32,000 
Province. Catt-arasa's crowned eldest son was CaUlJ,<;,1arasa, This 
prince granted specified land measured by the Tigula (i.e., Tamil) 
pole, for the incense, lights, offerings, and all temple affairs of the 
god Billesvara of the immemorial agrahtl'J'a Dakfi\h;taclityavo!alu 
alias Kogilur, at the time of the eclipse of the Bun (on the date 
specified). The grant was made after washing the feet of the 
Sthanika Dal).~apal;tiguru, in the presence of the representatives of 
the village and the worthies of the place. lOS 

One more instance may be given to show the l'espect in which 
the Sthanikas were held in Karnataka. In A.D. 1285 during the 
reign of the Hoysala king Narasimha Deva, HiriyahaUi Lalamadeva 
and his younger brother Ha(1iva~:a Seval)l)a constructed a Sivalinga 
in Gottaganakere. This was done in the name of their mother 
1\faiicavve. And Lalamadeva and his brother granted lands 
(effaced in the record) for the daily worship, decorations, etc" of 

107. E. O. IV. Kr. 12, p. 102. 
108. Ibid, VII. Ci. 21, pp. 181-182. 
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the god Maficesvara, and for the temple repairs, giftS of food to the 
heads of the mathas and ascetics, to the Sthanika of that ManceSvara 
temple after washing the latter's feet/o9 

We have cited above many instances of the Sthanikas violating 
the injunction laid down by· Kautalya concerning endowed lands. 
A. stone inscription in the Belur temple assigned to A..D. 1273 adds 
to the testimony already given about this point. For it relates 
that a bond was executed by the Sthanikas of the Bobbesvara 
temple and the temple situated to the north· west of the fort of 
Dorasamudra, in favour of the Aradhya Ramakr~l).a Prabhu's son 
Deval).:t;la Prabhu.l.l.O 

One reason why the Sthanikas in comparatively recent times 
thus infringed the ancient precept regarding endowed lands was 
perhaps because they were sole masters of temples and of the lands 
around them. That they were, indeed, managers of temples is 
further proved by a damaged stone inscription found in the 
Siddhesvara temple at Nirugunda, Holalakere taluka. This record 
has been assigned to about A..D. 1268. It informs us· that on the 
death of the Sthanika priest of the god Siddhanatha of Nirugunda, 
Nalla Jiya's son Siddha Jiya, the temple became vacant. Since the 
names of Siddha Jiya and of other priests (Sthanikas) had been 
" inscribed on the back of the stone-sasana of the god Siddhanatha", 
the question arose whether the vrtti of the temple belonged to 
Siddha Jiya's son Visvanatha or to the State. It is not clear from 
the record as to who had sold the vrtti for thrity-two gadyo/(/'a 
which was the price of the day. But this sale seems to have been 
effected, and evidently a petition on behalf of Visvanatha had been 
made to the crowned queen's son Colayya and to the Brahmans, by 
the king's servants Madayya and Ballayya. Unfortunately the 
record is effaced here, and we are in the dark as to what transpired 
as a result of the petition.1.11 But one thing seems clear from the 
above record-that the Sthanikas were, indeed, masters of temples 
in the thirteenth century A.. D. 

This is also evident from an inscription on a beam in the 
Ranganatha temple at Halebl<;l, dated A. D. 1245, which relates the 
following-That on the death of (the Sthanika) Soma Jiya of the 
Bocesval'a temple (at Dorasamudl'a), the Rajaguru CandrabhusalJ,a 
Deva and the 120 Sthanikas of the capital Dorasamudradivided his 
lands among his wife, son-in-law, and one another.112 Now we 

109. E. O. XII. Tp. 12, pp. 44-45. 
110. M • .A.. R. for 1911, p. 49. 
111. E. O. XI. Hk. 122, p. 134. 
112. M. A. R. for 1911, p. 48. 
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know from both the legal as well as lithic records that the right of 
dividing the property of a deceased person rested soley with the 
State, or when such right was delegated by the State, with corporate 
bodies or officials. Since we cannot conceive of the Sthanikas of 
Dorasamudl'a led by the Ra,J'agu'ru of that capital of the 
Hoysalas, dividing the property of a deceased Sthanika among the 
latter's relatives without the sanction of the State, and, we may 
presume, that of the Society as well, we have to assume that they 
must have received the permission of the Government before 
dividing the said property. Our supposition in regard to the 
sanction of the society is proved by the concluding lines of the same 
epigraph which run thus-That he who violated the arrangment 
was looked upon as having disregarded the Rajagu'ru and the 
samaya. The latter term obviously refers to the society. 

And as regards the sanction of the State being obtained for 
partitioning or selling lands by the Sthanikas, the following 
Holiyanakere (Bangalore taluka) inscription dated A.D. 1294 will 
be of particular interest. It tells us that in the 40th regnal year of 
the Hoysala king Rawanatba Deva, Rajaraja Karkata Maharajan 
Tamattfimavar granted as a charitable gift two villages uamed 
AnumaSamuttiram and U:Qangimaran-klittai (location specified) 
together with other lands, for feeding Brahmans, to the twenty-eight 
men (named) of that village of H5liyanakere, "who should conduct 
the duties of the TEt:Qapatis (Sthanikas) . " It is clearly stated in the 
record that "I, Tamtmmavar, made the above grant with the 
pouring of water, as a charitable gift, to the twenty-eight men, with 
the right to sell or give away (the lands) for the benefit of the king's 
sacred body and of myself. " 119 

Such latitude may explain the sale of lands made, for instance, 
in A. D. 1296 by the Sthanika Gurappa, the son of Eaca Jlya, to 
Gurucittadeva Oc]eyar's son Gangideva. This Sthanika seems to 
have made over even the god Ramayyadeva to Gangideva OcJeyar, 
as the Ramesvara temple inscription found near vrrapura, Maga\lj 
taluka, Mysore State, seems to imply. 1.14, 

Epigraphs of the last quarter of the thirteenth century A. D. 
only reiterate the statement we have already made concerning the 
position and duties of the Sthanikas. During the reign of the 
Hoysala king Narasimha Deva III in A.. D.1279, when TareyaI),a 
DaI}.I).ayaka was the governor of Dasanfir and its neighbourhood, 
various GaueJas (named) of Dasanfir agreeing among themselves, 
made a specified grant of land to provide for the perpetual lamp and 

113. E. C. IX. En. 100, p. 20. 
114. M. A. R./or 1914-1915. p. 56. 
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an upper storey for the temple of the god Visvanatha. This charity 
was entrusted to the charge of Sthanika Jlyal).Q.i Hru.'paI,lcJi.U5 

Similal' grants of land wel'e made to the Sthanapatis Mayi Jlya, 
the son of Suri JYya, and Malla Jl:ya, in A. D. 1299, by the 
Malayala chief Vasude'Va Nayaka's son and anum bel' of others 
(named), for the god Svayambhu Ankanatha of Nittur.1.16 

FOURTEENTH CENTURY A.D. 

The fourteenth century did not see any diminution either in 
the status or powers of the Sthanikas. On the other hand, in this 
century they became uncommonly prominent because of the direct 
appeals and orders made to them by the State. They continued, 
of course, to rule over the sthancts and ?nathCt8 of the land, to receive 
lands on behalf of the gods in temples, to contract deeds of 
abrreement and partition, and to confer honours, along with others, 
upon worthy persons who had done signal service to the country. 

A few examples will suffice to prove that they were still 
masters of the temples and the ma.thcts. An inscription elated A. D. 
1334 and found on the roadside at MalavaHi grama, MalavaHi taluka, 
Mysore State, tells us that the J.l1ahtima'!u)alesvctra Someya 
Dal).:Q,ayaka's son Ballappa Da:Q,I,layaka, along with Somayal).l).a 
O<;leyal).l).a, the Sthanapati of the seven towns and five mathas of 
Talakadu, and Saragur Betti's son Madi Gau<;la, made a grant of land 
at Hahanavfi<;li.117 Mallappa, the son of Naga Pal).Q.ita, is called the 
Sthanapati of the seven towns and five mathas of rralaka<;lu in A. D. 
1338, during the reign of king VIra Ballala III.uS A stone 
inscription found at Kantavara, Karka!a taluka, South Kanara 
district, and dated Suka 1271 (A. D. 134.9) affirms that the 
Sthanikas ruled the Kantavara temple. These Sthanikas 
numbered three hundred and possessed a grarna (village) 
of their own. (Kantr.irada devalayctda Sthtmikaramun 
[ n ] urvarum). Together with the Horayinavaru (i.e., 
representatives from outside their grarna), Barya Senakava, and 
others (named), they caused a sUli §ascma to be written (with 
cletails enumerated). This was in the reign of the Vijayanagal'a 
king Brlmatu Muhamal}<;lalesvara Hariyappa OQ.eyar, when his 
minister (pradhanc£) Ha<;lapada Gautarasa was placed as viceroy 
over the Manga!uru-rajya.119 

115. E. O. III. Nj. 180, p. 113. In about A. D. 1280 Tiruvalar is called 
the Sthanii.~ati of the temple of Vidyesvara. Ibid, TN. 12, p. 70. 

116. Ibid, IX. Kn. 76, p. 130. 
117. Ibid, III. MI. 99, 104, p. 66. 
118. Ibid, M1. 109, p. 67. 
119. 51 oj 1901j South Indian Inscription8, VII. p. 231. 
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Instances may now be given of the grants of land received by 
the Sthanikas on behalf of temples in order to conduct worship, 
festivals, etc., in them. The Sampigesiddhesvara temple stone 
inscription discovered on the top of the Oitradul'ga (Ohitaldroog) 
(hill) and dated A.D. 1328, relates that Ballappa Dal)Q.anayaka and 
Singeya Dal).l)ayaka set up a linga in Bemmatrakallu in the name 
of their father Beba Dal).l)ayaka, and received from their royal 
master king Ballg,la Deva III the village of Be1).l).edol).e which they 
granted in perpetuity as a free gift to the temple. The mana· 
gement of this charity was entrusted to the care of HiriyaQ.I).a 
Dal).l).Ryaka. Bnt to Gobtir N arahari Deva, the Sthalacarya of that 
god Bebanatha, they gave four parts of the land, while to the 
Pural).ika (unnamed) only one part.120 

The Sthanikas received land on behalf of temples from princes 
as well. Thus in A.D. 1336, as is related in one of the Varadaraja
svami temple stone inscriptions found at Tekal, Sittanadaralias 
Solappa Peruma,l, the son of the Cola ruler Rajendra Cola 
Oakravarti, Gangaik01)~la, SoJ.apperumal, granted the village' of 
Pulikkurucci (location specified)! as a 8(t~'vamanya gift to provide 
for the ~fferings of rice, sandal, laml)S, and temple repairs, for the 
god Arulala-nadar at Teka!. A deed of gift to the above effect was 
given to the temple authorities (Tal).attarkum) and to Sokkap
perumal Tadar, permitting them to have the same engraved on 
stone and copper.121 

Tlu'ee years later (A.D. 1339) Konaiya Pemme Nayakan, one 
of the officers under the Mahilpradhilna Dati Singeya Dal)l)l1yaka, 
granted the village of Putttir (location given) to provide for the 
offerings mentioned in the above record, for the same god. This 
gift was also given to the same donees with the same permission.122 

The Oikkapura stone inscription (Hiregal)tanuru hobli, Ohital· 
droog taluka) dated A..D. 1355 illustrates our point better. This 
epigraph registers the gift of the village of Oikkapura itself to the 
Sthanika SOmal).l)a, the son of the Sthanika priest Ririya Siddhal)l)a, 
by Mallinatha Og.eyar, the son of the Ma}u(,ma~u)alesvara Someya 
Nayaka. The grant was made on behalf of the god Siddhanatha 
of Bemmattanakallu (i.e., Ohitaldroog itself).1J38 

Another record found in the ISvara temple at KOQ.firn, Nagar 
taluka, also in the l\Iysore State, corroborates the statement we have 
made that public charities pertaining to temples were left in the 

120. E. O. XI. Cd. 4, p: 3. 
121. Ibid; X. Mr. 7, p. 157. 
122. Ibid, Mr. 8, pp. 157-158. 
123. E. O. XI, Cd. 55, p. 14. 
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charge of the Sthanikas who managed such temples. This 
inscription is dated A.D. 1367, and it falls within the reign of the 
Vijayanagara king Bukka Raya's son Virtlpak$a Raya, when the 
latter's minister Taiakad Maval'asa waS placed over the province of 
the Araga Eighteen KampaI}.a. In order that" Virtlpa Raya might 
have a firm kingdom ", the representatives of the Fifty nags made 
a specified grant of land for the decorations and offerings of the 
god Sankara in the Bandigal;tali village. And the inscription 
relates that" The god's 8thanika (name effaced in the record) and 
the Senabova (name effaced), to their children's children, will 
maintain this (charity) without fail."124. 

As in the previous centuries, the Sthanikas in the fourteenth 
century continued to grant lands to worthy citizens along with the 
other respectable persons of the locality. In this matter the 
Sthanapatis of Talakag became very conspicuous. Thus, fOr 
instance, in A.D. 1312 when king Ballala Deva III was ruling, 
VeI}.l].akuma, the son of Gangadharadeva, and the Sthanapati of the 
seven towns and the five mathas of Talakag alias Rajarajapuram, 
granted certain specified lands to Mallappa Nayaga.125 In A.D. 
1313, according to the Busagiir stone inscription found at Malava
Hi, the Sthanapatis of the seven puras (towns) and the five mathas 
of the same city of Talakag, and Adidevarasa of Anebasadi and 
others made a grant of land to certain Gaugas (named) for having 
conducted the repairs of Anebasadi.126 Another Tamil inscription 
of the same date and found in the same place, records that Ariyapi
nai alias Senapati, the Sthanapati of Anaivasadi (i.e., Anebasadi) 
at Talakag, and Sivana GamuIJ.~an of Pusuktlr in the southern 
division of Kilainadu, granted specified lands to Komali, the 
accountant of PU8ukur, to be enjoyed by him in perpet~ity.1ll7 
Marali PemmaI}.:t;la, the Sthanapati of the seven towns and 
five mathas of Talaka~u, granted, land (to some one) in 
A. D. 1321 during the reign of the same ·Hoysala king Ballaia 
Deva nr.128 From a stone inscription found at Tiga(l.ahaUi, 

124. Ibid, VIII. N r. 34, p. 133. There is a record aesigned to A.D. 1371 
and found in the Someavara temple at Gangavara, DevanahaHi 
taluka, Mysore State, which seems to register some regulations 
pertaining to the different castes and even to the ruler of the Nallnr 
nag. himself 1 These regulations were caused to be written by the 
three Sthanikas (not named) of the same Some~vara temple. But the 
sense of the inscription is_by no means clear. Ibid, IX. Dv. 73, p. 83, 

125. Ibid, III. M1. 122. p. 68. 
126. M. A. R. for 1920, pp. 34-35. 
127. M. A. R. fOT 191)0, p. 35. 
128. E. C. III. MJ. 107, p. 67. 
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MalavaUi taluka, dated A. D. 1337, we learn that Mallappa, the son 
of Naga PaQ.g,ita, the Sthanapati of the five mathas of Talaka(iu, 
granted a village as a pura to Marabhakta and others (named), the 
share of each being specified. The conditions ot the grant, we 
may note by the way, were that the grantees should pay a small 
sum of money till A. D. 1339, a slightly increased sum till A. D. 
1342, and thenceforward a consolidated sum. 

The interest of the above record from TigagahaHi lies not only 
in the granting of a village by a Sthanika to a worthy individual, 
but also in the fact that he himself was a Jaina by persuasion I 
We prove that Mallappa was a Jaina by the stipulation in the 
epigraph that the grantees were to make an annual payment of one 
gadyat~a for the god Candranathasvami. This god was evidently 
a Jaina deity. The second reason which makes us assert that 
Mallappa was a Jaina is his signature at the end of the epigraph, 
thus-SrI Vrtarl1ga" .l.2 9 

In A. D. 1320 Madhava, the son of ... va:-Raya, obtained sixty 
honnu, which were the dues levied fron the road to the town of 
Kug,ali, from the minister Bembeya DaQ.1}.ayaka. With this money 
Mildhava bought land which in that year, along with the sixty 
farmers (of the locality), the 120 Sthanikas and others 
(nur.ippattu Sthanamam muntagi) t he presented for the 
decoration of the god Rama. of Ku<;lali, This is related in the atone 
inscription found in the Ramesvara temple at Kugali, Shimoga 
taluka.1So 

The Sthanikas of Takal, Veppur, and Sripati (Sihati) also 
granted lands in the manner indicatedaboveto deserving recipients. 
One of the Varadarajasvami temple stone inscriptions of Teka! dated 
A. D. 1355, informs us that the Sthanapatis of the Arulruanadan 
temple at Taka} along with Sokkkaperuma! DaSar granted (in that 
year) in the orthodox: manner certain specified lands and a daily 
allowance of specified rice to Komanga}am-u(laiyar Suriyadevar 
alias Tiruvaymo~.i-daSar, the husband of Varadakkan, in perpetuity. 
Rice conjectures that the grantee was probably the reciter of the 
Draviaaprabha't~dam in the temple.1S

l. The same SthaJ}.atar and 
Sokkapernmal Dasar again in A .. D. 1356 gave specified daily 
allowance of cooked rice to a grantee whose incomplete name in 
the epigraph ... raja-mannikkan alias Varadi, suggests that she may 
have been Varadakkan mentioned just above1S2. 

129. M. A. R. for 192Q, p.35. 
130. E. O. VII. Sh. 69, p. 27. 
131. Ibid, X. Mr. 17, p. 160. 
132. E. O. X. Mr. 21, p. 161. 
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The SthaJ).attar of Veppur likewise did not hesitate to co-operate 
with other citizens in this direction. Veppur lay in the Raj endra. 
colavalana<;lu which formed a part of the Nigarili-cola-mal).<;1alam. 
Its well known temple was that of Sembisvaram U(laiyar of 
Tama~:ai.ka~:ai. Here in this temple assembled the SrI Rudra-srI
Mahesvara of Citrameli Peruttalan DiruttavalJ.am, the temple 
manager (danma~7carttar, i. e., dharma-kartta?1j Bembal).<;1ai.deva's 
son TambaJ).a ( and another whose name is effaced in the recOl'd ) , 
and other Brahmans (named) in A: D. 1365, and gave a grant ( not 
specified) to SomaJ).a Devar of the KauSika-gotra. And the 
Sthanapati TambaJ).a Jlya, evidently one of the sons of dharma
karttar Bembal).Q.ai.devar mentioned above, having received full 
payment in gold, gave with pouring of water, .fu11 possession of 
one-third of the lands (specified in detail) which he had purchased 
from one Mudali,. to Somal).a Devar. The assembly which had met 
"on the seat of justice" in the Semb'isvaram-U <;1aiyar temple, 
obviously ratified the gift made by the Sthanika TambaJ).a 
Jiya,1S8 

The Bri-Rudra.-sri-Mahesvara of Citrameli Perukka!an 
DirukavaJ). ( the DiruttavaJ;,lam of the previous record) himself was 
the recipient of a specified quantity. of paddy and certain specified 
taxes in the next year A. D. 1366. He was given the above gifts h~T 
the assembly of the mah/ijanas, the heads of the mathas and the 
sthanas (ma(la-patigal-taria-patigalum j, the'l'eciter of ' the Vedas, 
the temple man~ger (dharma-ltarttar j Semba1).<;1i, the Pujaris 
Vaitti-bhattar, Madeva,.. bhattar and their sO:nS, Mara-bhattar and 
his sons,. the Kaikkolars (weavers) of t,he temple of KavarippiI).a, 
the Mulaccedi-srI-Vira-bhattira and the servants performing various 
duties, "from the p~1jari at the top the scavenger at the bottom" .184 

The spirit of co-operation with which the Sthanikas in theh' 
capacity as managers of temples worked along with others, is 
illustrated in the Bhail'a temple stone inscription from Bitibetta, 
Kolar taluka, and dated A. D. 1393. Periya Perum~q Betti, the 
son of Poyyangil.ar Pammi Setti, a leading Vaisya merchant, built 
a big tank in BrIpati which was the tin~vi(laiya.ttam of the god of 
Sripati. Periya Perumal Betti also endowed the temple with a gift 
of two khafl,r)ugas of dry land near the southern outlet of the big 
tank. His services had to be duly appreciated. The damaged 
stone record states that this was done by a huge assembly of 
representatives of the nlif/,u (palaru u11Uta nattavarum), including 
the minister NagaI)J:)a O<;1eyar of Kaivaranat:lu in Nigarili-Sola~ 

133. Ibid, IX. Bn. 67, p. 14. 
134. Ibid, Bn. 66, p. 14. 
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va!anat;ln, ~ajarasar, the son of Brahmarasal', and ,the manager of the 
temple of Srlpati (Sripatiyar sthanattar). This huge assembly 
approved of the charity of Periya Peruma! by affirming that no 
tax was to be levied on the new land cultivated, that it was to be 
treated as a 8arvamanya limd for a period of eight years (from that 
date), and that thenceforward the wet land below the tank should 
be 7c'u(langai land.18s 

From the inscriptions we learn how disputes between the 
Sthanikas themselves concerning division of lands were settled. 
The BannahaHi (MalavaHi taluka) stone inscription dated A. D. 1313 
contains an account of how snch disputes between the Sthanikas 
were settled. There was a dispute between Malllyal)l)a's son 
Mallappanaga Pal)eJita, the Sthanapati of •.. nganvasadi, and Senapati 
PattaI).Q.ail's son Vanavan, the Sthanapati of Anaivasadi (Anebasadi), 
in respect of some villages and a sum of 1,320 gadyli'{l,as received 
on various occasions, some during the time of the Hoysala king 
Narasimha III, some during the time of Rayappa, and some at other 
times (specified). The arbitrators were the MahlifPradhana DlieJiya 
Someya Da:Q.I).ayaka's son Kalafiji Gummaya, the heads of the seven 
puras (towns), tha Sthanapatis of the five matha8 of TalakaQ.u, 
and several others (named) . This assembly of arbitrators sent for 
both· the parties and brought abont a reconciliation by an equal 
division of the villages and the sum of money. Further, it is 
interesting to note, it was decided that since Anaivasadi-Alvar and 
Ve!~ik~~svaram-U Q.aiyar were not on good terms, the '~llages 
should be amicably divided; that Anaivasadi should receive interior 
villages, gardens, trees over ground, wells underground, and a 
proper share of the houses in the Ac).aippari street in ex.change for 
the houses already taken possession of by Ku~.andac-Cenapati; and 
that an equal division should be made of MalipaHi situated near 
Takkur in Tenkarai which had been granted for the worship,of the 
god. Thus did the arbitrators grant a stone sCisana to the 
Sthanapati MaUappanaga Pal)Q.ita.:l.8 6 

Important as the above record certainly is from the point of 
view of the method. by which arbitration in civil matters was 
conducted with the aid of the people, it is also interesting from the 
standpoint of the Sthanikas themselves whose disputes, especially 
those pertaining to their lands around temples, had to be settled with 
the sanction, and in the presence of, an official of the State, who 
was to work in conjunction with the representatives of the people. 
In other words, since the Sthanikas were 'officials in charge of public 

135. E. O. X. Kl. 39, p. 9. 
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charities, disputes concerning their lands had to be settled by 
public bodies. 

The close conta.ct between the Sthanikas and the represent
atives of public bodies and of the State is'seen further in one of the 
Kolaramma temple stone inscriptions dated A. D. 1379 and found at 
Kolar itself. Devappa Jiya, the head of the Devr temple (a 
deviyara sthanakka mukhyarada) had somehow or other 
distinguished himself. He had, therefore, to be honoured; and this 
was done by an assembly of the Mahantas of all the world, others 
(named), all the farmers, subjects, and all the Sthanikas of the 
temple of KO!iila, led by the Mahama'1J4aleivara N agal}.l.la OQ.eyar's 
son Depal}.l}.a OQ.eyar, the viceroy of the Vijay~nagara monarch 
Harihara Raya II. This assembly having bound on Devappa Jrya the 
badge of Jiya oJthe Devi temple, granted to him all the the lands and 
dues belonging to Andiganahari village in Kols.1anaQ., free of all 
imposts in perpetuity. Moreover it was said that whatever lands of 
Jiyas of the various·temples were attached to that Jrya badge would 
also belong to Devappa of that temple.1S7 

The above instances, no doubt, show in what honour the 
Sthanikas were held by the people in the fourteenth century A. D. 
But their high status is revealed better in the following epigraphs 
in which the monarch himself addressed them directly concerning 
the welfare of the religion and the State. All these instances 
belong to the reign of the last great Hoysala monarch Vira Ballala 
III, and are dated A.D. 1301. We have elsewhere shown what a 
critical age it was in which this gallant monarch lived.1Ss. The 
great enemy with whom this ruler waged conMnuous battles were 
the Muhammadans. In the year A.D. 1301 things appeared rather 
dark for the Hoysala monarch. For the clouds of foreign invasion 
were gathering ominously on the political horizon;:L89 and the 
Hoysala king naturally looked to the protection of the most sacred 
trust the people had given him-the preservation of the dharma 
and of the honour of the state. 

In order to realize the former object he had to take into his 
confidence the heads of all the religious institutions in the land. 
And in A.D. 1301 he did this by a most liberal policy unparallelled 
in the history of southern and western India. Quite a number of 
stone inscriptions, all of them dated in A.D. 1301, reveal the policy 

137 E. O. X. Kl. 113, p. 44. 
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of co-operation and liberality which king Ballala Deva III inaugu
rated. The Somesvara temple stone inscription found at Gufijul'u, 
Bangalore taluka,· informs us that that monarch intimated the 
following to the heads of the mathas and the Sthanikas situated 
in the Hesara-KundaI).i kingdom, Viriviar).u, Masandinar).u Muru
sunacJu, Sokkanayanparru, Pe1}1}aiy3I).Q.armafjanarJu, Aimbu~.ugfi.r
nag.u, ElavurnaQ.u, Kuvalalanag.u, Kaivarana~lu, IlaippakkanaQ.u, 
and "all the other na(1~"s", thus-Co [On the date specified], we have 
remitted all kinds of taxes, including the tax on looms, the tax. on 
goldsmiths, tribute and tolls, hitherto paid in the gifts to the temples 
etc., (named) of our kingdom and granted the same, with -pouring 
of water, for certain gods, to provide for worship, offerings of rice, 
enjoyments and temple repairs. 

" Accordingly, be pleased to take possession of the villages of 
Surikkuttai,Singamankuttai, K5vaSaIDuttiram, and others which 
are the tax-free temple property of the god Somanathadevar of 
KUiijiyur, make adequate provision for worship, offerings of 
rice, enjoyments and temple repairs, and live happily, praying for 
the prosperity of ourselves and our kingdom.,,1.40 

Again in the same year king Vil'a Ballala III addressed to all 
the heads of the mathas and the sthanas of all the temples situated 
in the eleven na!J,us mentioned above and "in all other nat)u8", as 
the MarJiv"ala Somesvara temple inscription found at HurJi, Bangalore 
taluka, relates, and remitted likewise all kinds of taxes (enumerated 
in detail), ordering the Sthanikas and heads of the mathas to take 
possession of four villages (named) and of separate pieces of land 
which were the devadana property .of the god SembIsvaram
nr).aiya-nayanar of Tamaraikkarai in Veppurnparru. The main 
object of this royal bounty was;'as in the pre~ious instance, ,. the 
prosperity of ourselves and of our kingdom.,,141. 

An identical royal order was passed in the same year, as is 
mentioned in the Dharmeavara temple stone inscription found at 
AyigaI}.~lapura, N elamangala taluka, Mysore state. This too was 
addressed to the heads of all the rnathas and the sthanas in the 
temples situated in the eleven narj,us spoken of above. The taxes 
remitted were the same, and the main object of the grant was like 
that of the two previous records. But the name of the temple to 
which proviSion was made is miSsing in the defaced portion of 
record. And unlike the two previous records, this royal order 
hailing from Nelamangala ends thus-That the royal grant was 

140. E. a. IX. Bn. 51, p. 11. On its date, See ibid page, n. (2) 
141. Ibid, Bn. 65, p. 14. 
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"under the protection of the kingdom, of the inhabitants of the 
na(iu and of the Mahesvaras.,,14z 

A copy of the same royal order dated in the same year was 
published in a stone inscription in the Gangadharesvara temple at 
Madivala, Malnr t111uka, Mysore State. It was likewise addressed 
to theSthanikas and heads of the mathas in the eleven na(ius 
mentioned above.l

4:S Another copy of the royal order dated in the 
same year was engraved on the basement of the Somesvara temple 
at Lakknr also in the same taluka.144 These royal orders end in 
an identical manner which reveals the earnestness of the monarch, 
thus:- "For the benefit of ourselves and· our kingdom, be 
pleased to see that the worship, offerings of rice, enjoyments and 
temple repairs are adequately provided for, and pray for our 
prosperity" . 

That there were Sthanikas also in other na(iu8 is proved by 
another similar royal order passed also in the same year 
(A. D. 1301), but engraved on stone near the Kamatesvara temple 
at Nandi, Ohikka Bal!apura taluka. In this royal order in 
addition to the eleven na(iu8 mentioned above, the following eleven 
are also said to have contained Sthanikas and heads of the mathas-
Veppur, E!uma!ai, KalavaranaQ.u, Amba<).akki, No!).<).ang~i, 
Tekkalnagu, Eyilna<).u, TagadainaQ.u, PU!3.malainaQ,u (alias 
AdigaimanitQ.u ), Payyuraparl'u, and PulliyurnaQ.u. The taxes 
remitted in this instance were Similar to those mentioned in the 
previous order. Only the heads of the mathas and sthanas in the 
temple of the god Tirunandi alias southern Kailasa, were ordered 
to enjoy the wet and dry lands as a sarvamanya gift. The object 
of this royal edict was similar to" that of the previous ones; and 
this charity was placed, as in the two instances mentioned above, 
under.the protection of the king, of the inhabitants of the na~u, 
and of the Maheavaras.14:5 

Two inscriptions found in the Cokkanatba and Somesvara 
temples at DomInr, both dated also in A.D. 1301, are similar forms 
of royal oiroulars addressed by the same Hoysala. monarch to all the 
heads of mathas and sthanas in the eleven na¢us beginning with 
the Hesara-KundaI).i kingdom spoken of above. One of these 
registers the grant of remission of speoified taxes. and of lands in 
Dombalur, to the god Sokkaperumal of Dombalur in Ilaipakka-

142. Ibid. Nl. 38, p. 35. 
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date of this record. 



THE STHINIKAS AND THEIR HISTORICAL IMPORTANCE 71 

naQ.u; while the other mentions a similar gift to the' god 
Somanatha at Dombalur, the lands given as gifts being situated at 
Dombalur, and Palasur.~46 As in other records registering royal 
remissions, the obj ect of these grants was the same, viz., "the 
prosperity of ourselves and our kingdom". 

From the standpoint «?f the Sthanikas, these royal orders 
mark the highest limit to which the Sthanikas reached in the 
course of their history. For not only have we the fact of the 
Sthanikas having been spread over the length and breadth of 
Hoysala Empire, but also the fact that the monarch himself 
directly addressed them, remitting many taxes to them, and 
in all instances requested them to look after the religious 
prosperity of the country and to pray for the safety of the 
monarch and the welfare of the land. Such royal orders are 
unique in the histoJ,'y of southern and western India; and they 
reveal the deep trust which the Hoysala monarch reposed in, and 
the high regard which he had for, the Sthanikas of his wide 
Empire, whose co-operation with the State was of snch great 
importance to. the religious stability of the country. These 
records alone embodying the orders passed by king BalIa!a III 
are enough to demonstrate the universal influence which the 
Sthiinikas wielded in southern India in the first .quarter '0£ the 
fom·teenth century A.D. 

\. 

.FIFTEENTH CENTURY A. D. 

Coming to the fifteenth century A.D., we find that the 
Sthanikas, while maintainillg their ancient position and dignity, 
continued to do much good to the country in their capacity 
as priests and managers of temples. 'l~eir public work 
earned for them adequate reward at the hands of the State. 
Before we narrate this ,interesting side of their history, it is 
desirable that we should give a few instances to show that in the 
fifteenth century, as in the previous ages, the Sthanikas were 
managers and priests of temples, that they granted lands to worthy 
people, along with others, that they were cited as witnesses to 
deeds of public charity, and that they enjoyed special privileges at 
the hands of the State. But their reai importance is seen in those 
inscriptions which mention their public work. 

A few examples may suffice to show how in addition to the 
very many places which the Sthanikas controlled mentioned in the 
previous pages, they were also the custodians of temples in other 

146. M.A.R. for 1911, p. 50. 
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parts of the land. For instance, the Sthanikas wel'e the priests and 
managers of the Ten Keris of Barakuru, one of the Alupa capitals 
of South Kanara, and of the Siva temple (now converted into a 
Vai~J)ava shrine) at Phalamaru, also in tne Ug,ipi taluka of the same 
district. One of the stone inscriptions in the former place, calls 
OikkalJ.lJ.a as the Sthanapati of the Ten Keris (i.e., ten streets) of 
Baraktlru (Baraktr/ru hattu keriya sthanapati Oi1cka/fl/fLa). He 
made a request (binnaham) to the State in Saka 1329 (A.D. 1407-8) 
when the monarch was Bukka Raya II.147 That the original Siva 
temple of Phalamaru was once ruled by a Sthanika is proved by a 
damaged stone 'record found there, and dated Saka 1323 (A.D. 1401-2), 
which mentions the Sthanapati (name effaced) of that temple.us 

In the Telugu land as well we come across SthanapatiS 
managing temples. The Bhimehara temple stone inscription at 
Petlflru, Nellore district, informs' us that in A.D. 1406-7 the 
Sthanapati of that temple was MalIa Jiyyaru. This temple being 
in ruins, was reconstructed in that year by Anna ReQ.Q.i Sigi ReQ.Q.i 
at the request of all classes of devotees of Petltlru.14.9 

According to one of the stone inscriptions found at Bankipura, 
Shimoga tl1luka, the head of the Vankapm'a (Bankiyapura) temple 
(tatN8thana-8amrak~akartta) was Cennapacarya, the son of 
Puru~ottamaryya, a Vaikhanasa of the Kasyapa gotra. The temple 
which he managed was that of the god Lak~m'in!'lrayaI).a for which 
many specified dues had be~n given by the. order of the Vijayana
gam ruler Harihara Raya II. It is interesting to observe that this 
temple was caused to be erected" by that Mahal'aya's order", as the 
inscription dated about A.D. 1413 rela~es.1DO No other evidence is 
required to prove that the Sthanikas were servants of the State in 
Vijayanagara times; and that they were the priests and managers of 
temples which were constructed by the rulers themselves. 

The damaged KuravaHi stone inscription (TirthahaUi taluka) 
dated about A..D. 1424, affirms that the Son of the A1vaprabhu 
Bommiyakka's son, whose name is effaced in the record,.on account 
of his marriage" sold certain specified lands to the Sthanika BovalJ.:Q.a 
Ayya, the Bon of Deva:t;wa Ayya. Although the name of the 
temple is not mentioned in the inscription, we suppose it was the 
same Visvesvara temple near which the record was fonnd.1S1 
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One of the Sitibetta stone inscriptions dated abo.ut A.D. 1468 
relates that Apparasar, the household officer of Ramarasar of the 
Mari palace, and BasavaJ}l}.a, granted to the Sthanika priest 
Bayirayya of the temple of the god Bhairava of Sihati, three honnu 
and, three parta from the revenue of TuruvalahaUi in Pulinagu. 
This endowment was for the god Bhairava of SIhati.152 On the 
basis of. this inscription it may be asserted that the Sthanikas as 
priests of temples, received grants of money on behalf of temples 
which they managed. 

In Kalliiru hobli of the Gubbi taluka, Mysore State, is the 
Kapule Siddha Mallikarjuna temple. The Sthltnika priest of this 
temple in A.D. 1470, during the reign of the Vijayanagara king 
Viriipak~a :M'aharltya, was Somayya Deva. His younger sister 
Honni Devl is also mentioned in the same record, but the context 
cannot be determined because the inscription is damaged. It may 
be noted, however, that the temple of Mallikltl'juna had been 
restored by Kallarasiyamma, the wife of the Mahfisamanta whose 
name, too, is effaced in the record. She had richly endowed the 
temple with specified lands.158 

Of the famous Vai~J}ava temple of Ahobalam, Nandys-l taluka, 
Kurnool district, the Sthanikas were the trutees in the reign of Kr~J}.a 
Deva Raya the Gx:eat.l.5

4. The PaJ}ikesvara temple in the same taluka, 
was also under the Sthltnikas. This is proved by a stone record 
found in that temple and dated A. D. 1503 which informs us that 
during the reign of the Vijayanagara monarch ImmacJi Narasinga 
Maharaya, a grant of specified land was made for the merit of the 
king and of N arasa Nltyaka, evidently by the ruler himself, to the 
foul' Sthanikas of the PaJ}ikesvara temple, for building a village and 
conducting the services in the same temple.llllS 

There is the well known temple of Mafijunatha at Kadri, a 
suburb of Mangalore in South Kanam. The trustees and priests of 
this temple were Sthanikas. This is proved by a stone inscription 
found in that temple and dated Saka 1397 (A. D.1475) in which 
the following in narrated:- That during the reign of the Vijaya
nagara monarch Virfipak~a Deva, when his Mahapradhana 
Singa:g.:g.a DaJ}J}ayaka was carrying on the administration of the 
Empire, by the order of the latter Vittharasa OcJeyar was governing 
the Barakilrtl-rajya in Tuluva. The local chieftains who carried on 
the work of ad'ministration in Tuluva were the Cautara and the 
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Bangars~ . Attiwhed to the 'Mangaluru-l'ajya:wRs the Kadariya temple 
of which the four Sthanikas by name Ravalapali, GaI;1.l1par.p)a Aluva,. 
Raya:ca Senabova, and Gomma Senabova, agreeing among them.selves 
gav.ea. sale' deed written in stone,.' and specified in . detail, ,to 
Map:galanathilO deyar .105 8 

But the Sthanikas could also co-operate with the representatives 
elf: the people in· bestowing honours' upon 'worthy citizens. We 
have- seen' that this was one of their public functions in the 
pre-Vijayanagara days. Mangarasa, the son of Mahadeva of ·the 
Gautama' gotra, had built a tank in Val)iyarahalli in HodenaQ:, and 
constructed the HirI-Mangasa;mudra. The stone inscription found 
below the' MullukUl).te tank at VaI;tiganahaHi in the Miilbagal taluka, 
and dated A. D. 14:07, continues to relate that on the completion of 
this work of public utility, the Sthanikas of the goddess Gauri of 
Uttanur Mag,avala, the mortgagees (?) and the citizens gave Manga
rasa a sasana for rent free rice land as a 7catt"'6 go(lage for, the tank j 
as follows:,- Two parts (in ten) of the rice land below and within 
that tank were give:l.as 7cattu .go(lage; and two parts (in ten) were 
given to Mangarasa's children, free of all taxes, in perpetuity.U7 

Amore interesting example of Sthanikas rewarding not 
ordinary citizens but Brahmans themselves for having done Some 
public work is afforded in the. stone inscription' found in ,the 
Nllcaramma temple at Mulbagal itself. This inscription .is dated 
A.D .. 1416, and, it' refers to· the reign of kingPratapa Deva Ra,ya 
(i. e., Deva Raya II) when his Mahapradhana Nagal)l)a Og,eyar was 
placed over the Mulbagal kingdom. The officer under this viceroy 
was Annanadilni OQ.eyar, who "was maintaining the proper 
dharmas, and firmly protecting the Mulbagal kingdom." The 
inscription continues' to relate that "by 'order of the original goddess 
of Mulbagal, Muluvayi NacidevI", her Sthanikas 'Balipa, Mal)iya, 
!!ond Marapa,·the sonso£ Keaava PeruDia!e, and the latter's younger 
brother! vambala,~greeing among themselves; gave· to Sivaratri 
Vitthal)~a, Mallal)l)a, and other Brahmans a sasanaas follows
"The AraU dam in the. PaliU'U river in the Katal'iyahaUi 8im~ 
belonging to our M;uluvayi· NacidevI, baving been breached from 
timejmmemorial and ruined down to the level of the ground, in. 
order that you may expend much· money and restore the dam so 
as) to form a tank, and build there a village named Muluvayi
NaciPura:, wagrant. to. you the tract of land bounded as fonow~ 
(boundaries enumerated in detail)-, in which you may cut down 
the jungle and form fields. And the rice lands under and in the 
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area of the tank which you construct, 'dividing them into four·part.a 
one part will belong to the treasury of our Mu!uvayi NacidevI,and 
in consideration of your having, expended much money of YO'(!.rown, 
and constructed the tank, the remaining three parts we ,grant, 
with the land (before mentioned), to your Brahmans' as an 
agrahara, free of all imposts, from our Muluvayi NacidevI. All 
the usual rights of the villages named Muluvityi NMipul'a which 
you build,' we also grant. If any damage arises to your tank, it 
belongs to your Brahmans to repair it." This agreement was 
inscribed on stone "in front of our Muluvayi NacidevI" (temple).l.5S 

About sixty-six years later (circa A.D: 1482) the Sthanikas of 
the-temple of the god Bhail'ava (in Sihati in Kolar?) gave similar 
expression to their public spirit when they bestowed an agreement 
(sadana) on the Cenji hill Gavunda 'Cimi Jlya and his sons 
BayiraI}.l}.a and C5ku. Bayica. The KesavavinityakanahaHi stone 
inscription (Kolar taluka) which contains these details is dated 
A.D. 1482. It relates that ,to the father and two sons who had 
built a new the Baicakere (tank) below the old breached one at 
SIb,ati '(SrIpati), and made a sluice, and fix.ed the money payment 
for the land under it, the Sthitnikas of the god Bhairava gave the 
revenue of the rice fields so formed two shares to be divided 
among themselves and to be enjoyed by them and their posterity, 
while one share was reserved for the Sthanikas themselves as 
"dharma ,to the god's treasury". The tank was the inalienable 
:property of the donees, who could sow and raise any crops on the 
rice fields.159 

The evidence of the above inscription, in addition to that 
concerning the award of honours to worthy citizens which we have 
cited above, l)roveS that the lands enjoyed by the Sthanikas around 
the temples which they managed, were not their private property, 
lmt were considered as "dharma to the god's treasury". 'That is 
to say, in all instances the Sth.itnikas, as the reader must have 
r.ealized ,from the numerous instances we have already given 
above, were trustees on behalf of the god or goddesses in temples. 

One more instance may be adduced to show that the 
Sthanikas, who rewarded worthy citizens with grants of land, did 
so·in their capacity as trustees of the pl'operty of the deity in th(:l 
temple. The RayagtlJ.}.Q.ahalF stone inscription, Mulbagal t~i.luka, 

dated A.D. 1496, tells us that Devappa,the son of KOl}.Q.app~ .. 
Timmal)l}.a, and the Sthanika of the 'temple 'of the god Narasimha, 

158. E. O. X. Mb. 7, pp. 72·73. 
159. E. O. X. KI. 15, p. 4. 
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granted a kattu~go(k"ge to Alapa's son Narasimhadeva. The reason 
why the Sthilnika priest granted a kattu-gorJ,age gift to Narasimha
deva was because the latter had' expended money and caused a 
virgin tank to be constructed in the MilvinahaHi, village' to the 
west of the old tank of GU:t;lQ.alanahaUi, forming an embankment 
with plenty of earth, building it with stone, fixing a stone sluice 
and making' it secure with bricks, and mortar, thoroughly 
completing the tank in every detail. For this work of public 
utility the Sthanika Devappa "by the order of, the god N arasimha " 
(i.e., Kadiri, LaksmI Narasimha of the village of GU:t;l(/.alanahaHi 
aliCt8 Narasimhapura in' Hodenil(/.) gave four parts of the rice 
raised on the lands' under the tank to the donee, along with .very 
many privileges enumerated in detail.160 

Another aspect of the public character of the Sthilnikas is 
given in the interesting record found in the Isvara temple at 
DoQ.Q.a Belahil!u, HU:t;lSfir taluka, and dated A..D. 1423. This stone 
epigraph tells us that the Sthilnikas were called as witnesses to a 
deed of public charity. Tippe Setti of the Vijayanagara treasury, 
was a very pious and superstitious soul. He dedicated to the god 
Tirumala the tank which he had constructed in order that merit 
might accrue to his parents. But this consecration had to be done 
publicly, according to the usage of 'the day. And Tippe Setti did 
it in A.D. 1423 in the presence'of the chief and holy meritorious 
Brahmans, the Sthanikas, the Nambis, the body-servants of the god 
Tirumala, and ViraJ.;l.J.;l.a-aya of Kariyamilranaha1!i. And to these wit
nesses were added others-the Fish, the Tortoise, the Bmir, the 
eight Regents of the Compass, the snake charmers, the tellers of 
omens by lizards, and such other "sacred persons," of an unusally 
strange category.161 

But as in the previous ages, the Sthllnikas were prominent not 
only because they were called as witnesses to deeds of public 
charity, ,but also because they, possessed privileges and were 
entitled to special exemptions. This is pl'oved by the following 
epigraphs one of which was found in the Kalfvesvara temple at 
HeHur, Narsapura hobli, Kolar ts.luka. In this inscription dated 
A. D. 1406, it is related that by order of the Vijayanagara monarch 
Deva Raya (I), the Mahlipradhana BommaJ.;l.J.;l.a Dalf:t;layaka's son 
(unnamed) granted the villages of Bayilanaku:t;lte and TujilahaUi, 
the formel' of which was given by the Kannara Deva Raya, and the 
latter by the Vijayanagara Emperor himself, for the god' Soma of 
Bellar alia8 Vi~!).uvardhanacaturvedimangaiam, together with all 

160. E. a. X. Mb. 172, p. 116. 
161. Ibid, IV. Ha. 27, p. 86. 
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the lands and rights (specified) pertaining thereto. The concluding 
portion of the grant affirms that by that order of the Vijayanagara 
Emperor, Malidavi Ra:Q.i,-the daughter of Dulini(l.ava Ra:Q.i,remitted 
the taxes (given-in detail) payable for the houses of the Sthanikas 
in that country and the other sacred buildings. . How the office of 
the Sthanikas was connected with the sthana attached to a temple 
is proved in the text of the inscription which recounts the exemp
tionthus-a nirt1padimDuli-Ni(Java R(.1t~iya'l'a maga (magalu?) 
Malidev'i· Ra'l)iyaru a simeya devara Sthanikadalu 8thanikara 
mane-modaUida madava1ike salu ••• raya-ka~ika sunka teravCtlike 
saha sarvama .•• a devara ••• gatu ••• tertwa vibhuti ••• "162 

The Somesvara temple iIiscription found at CidaravaUi, 
Mysore district, corroborates the statement made'above concerning 
the office of the Sthanikas. This inscription which is dated A. D. 
1420 of the reign of the Vijayanagara ruler Deva Raya II, informs 
ns that lands were given for the office (sthana) of the temple. 
Such lands were called sthana bhfim'i. The inscription registers 
the remission of taxes on houses, gardens, and tanks belonging to 
the sthana-bhitmi of the temple (yi devCf/rct sthana-bhilmi olagada 
mantota keremanyavendu kottu), inclndingtheland· belonging 
to the Sthanikas Raya(l.e, Somaya(l.e, and KetaQ.e of the temple of 
Somayyadeva at Cidaravalli. The donors were the Purubovas 
GuQ.Q.ayaJ}.I,.la Vayicanna of MallinathaptlXa, who was the chief of the 
forty-two puras of Talaka(l.una(l., Madayya Somayya of Sindeya
pnra, Dema of Kamagol).Q.anapura, and Sambudeva of CidaravaUi
pura. Certain GauQ.as (named) also joined in making the grant 
which the donors inscribed on stone.168 

There were two reasonS why the houses of the Sthanikas 
were exempted from taxation. :Firstly, the Sthanikas being' 

162. E. O. X. Kl. 94, p. 29 the text clearly says Duli-nidi vu/ra'l)iyara maga, 
etc. Now both Ni(l.ivarul).i and MalideviraJ}.i were princ.esses. How the 
latter could be termed maga (son) is not intelligible, except on the 
supposition that Malidevi Riil).i assumed the dignity of a male ruler 
as queen Rudrambii. had done in the Telugu country. .As regards 
exemptions, cf. KI. 100, p. 30 where the Nambis seem to get a similar 
privilege. 

163. M. A. R. for 1938, pp. 268-269. Dr. Krishna takes the name Rayag.e 
Someyag.e KetaiJe to be the name of one person. (Ibid, p. 269) ·13ut; 
it is doubtful if this were so ; for the plural ending yivara ma'tJ'lJugola, 
etc., suggests that the names belonged to· three different persons.· Dr. 
Krishna: also makes. Gug.g.aya~~!). and others donees. I would make 
them donors. Otherwise the record makes no sense, and we cannot 
understand the significance of the statement !Purabovagalum ...... 
manyavendu kOHu.-B. A. S. 
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managers and ouato,dian's of'teinpleswere 'Public ser~ants, ana, as 
such were entitled to some 'special consideration at the hands of th~ 
State. And, Eecondly, the' Sthanikas, especially in 'the fifteenth 
century A. D., had given ample evidep.ceof their zeal 'to pro:tnote 
public weal. Thel'ea,l'e niany examples of the publ~c' benefactions 
.of the Sthanikas. The Ujenigrama stone inscription fonnd at 
Be~arapura, Ku:t;ligal taluka, MysoreState, is one of'them., This 
record dated A~D. 1429 refers to the reign of th,e; V;ijayanagal1~ 
Emperor Pratapa Raya (i. -e., Deva Raya II); when Bay iQara sa" tIle. 
Bon ofUjenrRama Gau~a, Muttu GauQ.a, the son of 'MasaI)a GaU:;<ib~:, 
and all the older Gau~as and subjects of pjenr granted PYa'SaBan€(' 
a koi)age gift to Camarasa, the, son of Ujeni Bayicarasa. The,reason 
why such a gift was given was that Camarasa and, theSthanikas 
had provided the fundS and entered into, an agreement for the 
construction of the tank to the east of the town. 'OD.' the, (1om,ple. 
tion of the tank, the donors mentioned above granted specifie,d 
lands as free glft to ,the Sthanikas and Oamarasa.16

4, 

The Sthanikas could add to public welfare in other directions 
as well. For instance, when a need arose in, a town to have .the 
ualBndar-makers or paficangadavaru, they applied ,directly to the 
State and had those useful func~ionaries established in a town. In 
A. D. 1472 in the reign of the 'Vijayanagal'a king Vil'upak~a Raya, 
as is ,related in the, Svayambhuvesvara temple, stone inscription 
found at Ma~llv~qa, Bowringpet tnluka, Singarasa,' one of the two 
officials under the Betamangala officer Linga Raja~ came to 
Betamangala. He came to B~tamangala bec.ause the ,Sthanikas .of 
the locality had petitioned, to him to establish pancangadava'r'u, 
(orcalendar-:makers) in tbat country, and grant them a dha'1'ma 
sas{tna for the exaltation of the god (sthanadavCi/r'lb bandu yi 
Bimege ............ la-sthapunavanu 'mai)i devara satiyali !paiicanga-
davara dharma-sasanavanu 'ba'rasi koi)abeku endu koralagi). 
On which Singarasa . marked out the four boundaries, 'had them 
stamped with the seal, and' evidently had the calendar-makers 
established in'that town (for the ~ecord stops here).165 

The Sthanikas of th~ 'g~dBhairava 8Ihati (Srrpati) had once 
paid twenty-eight gadya/(tas for the wages of the watchmen. This 
was, indeed, a -work of much public good. Therefore, Narasaya 
Deva l\faharaya, the son of ,Mahamct'lJrjo,le§varaTimmaya Deva 
\Maha-arasu, in the reign of the Vijayanagara monarch 'Imma~i 
Narasinga Raya, in A.D. 1495, as is related in' one of the stone 
inscriptions found in the Sitibetta" Koll.U' taluka, gave to Guliya and 

164. E. O. 'XII. Kg. 18, p. 35. 
165. E'-d. X.Bp. 19, p. 139. 
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the other Sthanikas of the god Bhail"ava of 8rhati a· sas1,na by 
which he granted the alms and tribute, to the Ko!ala:srme within 
the jurisdi.ction of his nayakaship, for.'the offerings of the god 
Bhairava for a new car festival to be held for nine days. and for 
the. expenses of extra sacrifices. lamps, and offerings, in th.e, same 
temple.166 

SIXTElllNTH CENTURY A.D. 

In the sixteenth century the Sthanikas maintained their 
traditional high dignity and importance of their office. They were 
still priests and managers of temples. As trustees of temples which 
were public institutions, they granted lands and rewards to worthy 
recipients; and in the same capacity they approached directly the 
State in connection with important public matters. The epigraphs 
of ~he previous centuries enabled us to affirm that there was a very 
close contact between the State and the Stha:nikas. The records 
of the siKteenth century A.D. help us to assert that the Stha:nikas 
were appointed by the State, and as sl1ch were servants of the State. 

In about A.D. 1500 the priest of the Bhimesvara temple in the 
Ohintamant taluka, Mysore State. was the Stha:nika Na:gli.l)Q.a Jrya. 
Along with some other Stha:nikas whose names are effaced in this 
recqrd found at GuttahaHi, he made a grant for the same god.167 

The temple. priest of the god SrIdeva of the Tekalstme was the 
Sth~nika Nayanarayya, who, as is related in the damaged stone 
record discoyered at TimmanayakanahaUi, Teka! hobli, and dated 
A.D. 1508, received a grant in connection with the construction of 
the Tippaaamudra. The donor was evidently S~i!uva Gopa Raja.16s 

The same Nayanllrayya, called Nayinarayya in the inscription 
found in the Kamathehara temple at Teka!, was the recipient of a 
gift of the village of Huladevanahani at the hands of Yat:apa 
Nayaka, the son of Pareyada Rrtllla Nayaka, arid the lord of the 
village of Hn!adevanahaHi belonging to the Tekalsime which was 
included in the eighteen na~u8, The grant was made in A.D. 1542 
when the Emperor Acyuta Ra:ya was rilling, to Nayanarayya, who 
is called the Sthanika of the gods Somaya and Rlimayalinga of 
Tekal. The Sthanika was to provide for offerings of rice to the 
gods, and the object of the grant is stated thu,s:- "As a charity 
of AC'yuta Ra:ya." This last clause enables uS to affirm that the 
gift was made at the royal bidding.169 

166. Ibid, Kl. 34, p. 8. 
167. E. O. X. Et. 134, p. 268. 
168. Ibid, Mr. 46, p. 167. 
169. M. A. R. for 191~-1913, p. 48. 
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L"l A:.D. J.v\-Q.(J mJw..!I"tTae J:>"&lil'6' ~~~~.f"&.L·.i.'og&."& Elll'J7&.'\5'i" W&6' J.~1f!fg, 
Kerega Timmarasa was assigned the village of Santigrama for his 
office:of amara"nayaka. This noble was presented the vill:;tge of 
VogarahaHi for the daily offerings of the god Dharmesvara and 
oithe proceSSional image Oandrasekhara, and for feeding ten 
Brahmans. The entire endowment was made over .to the 
Sthanika priest Devarubhatta. This is related in the stone 
inscription found in the· Dharmesvara temple at Grama, Hassan 
tal1ika, Mysore State.170 

That the Sthanikas were, indeed. the priests in a temple is 
further proved by one of the Basavapura stone records (Chama
rajanagara taluka) , assigned by Rice· to A.D. 1552. In this 
inscription it is said that by order of the god Aniles
vara (sri"AfI,ilesvara-nirilpaaim) Timmarasayya, together with the 
Sthanika and the Senabova (neither being named), made a gift of 
7cor),agi free of all imposts, for the celestial linga:J.71. 

The managers and priests of the Somesvara temple in Mn!bitgal 
were Sthanikas. This is related in the Padmatirtha stone inscrip" 
tion dated only in the cyclic year Paric1havi but of the reign of 
the Vijayanagara Emperor Sadasiva Raya (A.D. 1542-A.D. 1567). 
According to this inscription some land in the Muluvayina~lu was 
granted, free of all imposts, as· ohatavrtti to the Sthanikas of 
the temple of the god Somesvara of Mnlbagal. This fragmentary 
record does not unfortunately give the name of the donor. But the 
fact that the land granted was meant as· blzatavrtti (subsistence 
grant to priests) is enough to prove that the SthitDikaa were Bhattas 
or Brahmans.1 

'12 

Why were such lands granted to the Sthanikas, and what 
precisely were the duties that were expected of them? These 
questions are answei'ed in the Virabhadra temple stone inscription 
found at Hassan. It is dated A.D. 1562, and it mentions also the 
same Vijayanagara Emperor. In this year a grant of specified taxes 
was made in the village of· Kudnrigm;i.(ii (mod.· Kuduregn1)Q.i, 
Dudda hobli, Hassan taluka), by Bukkappa Nayak~, a subordinate 
of E~ Kr~l}.appa Nayaka. The donees were the Sthanikas (unnam
ed) of the same Virabhadra temple. The object of the grant was 
"that prosperity' and merit might accrue to Bayappa Nayaka's 
son Kr~1)appa Nityaka." The duties of the Sthilnikas are mentioned 
thus in the same record :-" We, . Bukkappa Nayaka, younger 

170. E. O. V. Rn. 115, p. 33. 
171. E. O. lV. Oh. 140, p. 19. 
172. M. A. B. for 1924, p. 6Q. 
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brother of Tammappa N~yaka, the son of Ka:cappa Nilyaka, have, 
while granting the above with ponring.of water, ·ordel'ed that food 
offerings might be made to the god Vrrabhadra of Kudurigu1J,Q.i, 
both during the day and in the evening, and granted this charter 
of gift (dha'l'maSa8ana) for carrying on the service of offering 
incense, light$, and food to the said god in order that Bayappa 
Nayaka's son Kr~l)apa Nityaka-ayya might rule over many more 
kingdoms.,,1.78 

One of the features we noted concerning the Sthitnikas in the 
previous pages in the pre. Vijayanagara age was that pertaining to 
their public spirit which prompted them to award distinctions to 
persons who had done some service to the people. This singular 
feature still marked the Sthilnikas in the sixteenth century A.D. 
An inscription on a boulder near the Venkataramanasvami temple 
at Rajagul).Q.ahalli, Mnlbagaa taluka, dated A.D. 1503, illustrates our 
statement. A citizen named Kadiri M3J.·asimhadeva had in that 
year constructed a new tank in GUl)Q.lahaUi which village belonged 
to the offerings of the god Kadiri Narasimha ofMnlbagal. On his 
completing this work of public utility,' the Sthanikas of the god 
Kadiri Narasimha, by name Vitthayya and Kuppaya, the latter 
being the nephew (a1iya) of Anantapa, granted to Kadiri Narasim
hadeva a sjj,guba~iya vole (or cultivation roll) of the rice . land 
below the tank. In this deed of reward the Sthanikas said that 
deducting his daSavanda rice fields under the tank which he had 
caused to be constructed, they had granted him according to the 
rule for cultivation of the rice lands of the temple, by measurement 
eight lchaf/,(jugas for seven kha'J)(lugas of lcoi)age. How considerate 
the Sthanikas were is seen in the next two clauses of the deed of 
reward :-If the water in the tank failed and the crop was lost, the 
Sthanikas would share eqnally (the loss). If the water in the tank 
was insufficient, and had to be lifted, the Sthanikas would reduce 
the contract in the same proportion as those in the neighbotlr
hood.1 '14 

Some snch reason as the above might have induced the 
Samsthanakulu (i.e., the Sthanikas) of the temple of Kailasanatha 
and Bhima in Ohilamakul'U,Nellore district, when in A.D. 
1518-19, as is narrated in a stone recOl'd found at that place, they 
granted in perpetuity one kuooala of dry land on the boundary and 

173. M. A. R. for 1935, p. 82. An undated and damaged record found 
in the RamesvaTa temple of Heggo~ha, Be~apura, Chamarlijanagara 
taluka, registers a gift of land to the Sthanika Ningayya of the 
temple of Ramesvara. E.a. IV. Ch. 106, text, p. 40. 

174. E. a. X, Mb. 173, p. 117. 

11 
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ten kU'(I,tas of wet land as sarvamanya gift to Medarametta 
Singiriyana:yuQ. Uo 1.7

5 

Indeed, we have valid I'aasons to maintain that in the sixteenth 
century A.D. the Sthanikas, in their capacity as trustees of temples, 
were not slow in recognizing· the worth of deserving citizens. 
They even co-operated with the officials of the State in granting 
rewards to such people. For instance, in A.D. 1530, as is told 
in an inscription found near Elavaguli, Malur taluka, Mysore 
State, during the reign of the Emperor Acyuta Raya, the Sthanikas 
(hot named) of Teka!nac;l.u, ~included in the eighteen na(/,u8, and 
Varadapa, the Agent for the Affairs of the Vijayanagara viceroy, 
whose name is effaced in the record, granted land to the Senabova 
Timmarasa for having built a tank.176 

The precise reason which made the Sth§.nikas of the god 
Dharmesvara at Hosahalligrama, Hosakote taluka, by name 
Hariyapa, Oikalja. the son of Oai1J.a Jiya, Marasaya A1J.1J.npay.a, the 
son of Cikapa- OaiI)a Jrya, and HiriyaI)8, the son of . Maficigaya, 
give a sasana to Kappayyapuru::;a, cannot be made out in the 
effaced record dated about A.D. lIJ62 and found in the same 
Dharmesvara temple.1.77 We can only assume that the gift was 
made in recognition of some work of public utility. 

Nothing illustrates the importance and power of the Sthanikas 
in the sixteenth century as the following record found in the 
Karivaradarajaperuma! temple in Aragalnr,· Salem district. This 
epigraph is dated Saka 144:1, Pramathin, Mithuna, Suo di. 13 
Friday, which works out correctly to A.D. 1519, June the 10th 
Friday. On this day three Sthanlkas of the temple of Perumal 
Karayivar went on a deputation to the Emperor at Vijayanagara, 
and complained of the injustice done by the authorities (rajagaram) 
stationed at Deviyakurucci, a ~illage belonging to the temple. The 
chief amaram Timm~rasa introduced them to the king, got their 
grievances redressed, presented them each with a garland, a head 
dress, a horse, and an umbrella, and granted 900 kuli of wet land 
at Ponparappi and at Deviyaku~:ucci as a 8a1"vam~nya gift.H8 

The ruler who is referred to in this record could only have been 
Kr~lfa Deva Raya the Great (A.D. 1519~A.D. 1529). 

It was a singular privilege, indeed, which the Sthi1nikas 
possessed of going on a deputation directly to the monarch, and of 

175. Butterworth-Chetty, NeZlore Imcriptions, III. p. 1157. 
176. M. A. R. for 1912-1919, p. 48. 
177. E. C. IX. Ht. 35, p. 91. 
1 '18. #9 of 1919; Rangacharya, Top List, ll, liP. ·1205--1206. 
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levelling a charge of high-handedness against officials of the State. 
Ordinary priests and citizens under the Vijayanagara Government 
had, no doubt, as we have amply shown elsewhere,179 the right of 
direct appeal to the State; but in no instance were the plaintiffs 
pacified and sent home loaded with presents as in this casel 

We have now to enquire into the causes 'which made the 
Sthanikas bold enough to go on a deputation to the monarch at 
Vijayanagara. The fact is that the Stha:nikas in the Vijayanagara 
Empire, especially in those public temples owned and controlled 
by the State, were servants of the State, and as such were entitled 
to privileges which wei'e denied to ordinary priests and citizens. 

Proof is not wanting to show that the Sthanikas were directly 
controlled by the Vijayanagara Government. Indeed, the Vijaya
nagara Government even regulated minute details of worship in 
temples always, of course, with the co-operation of the representa
tives of the na(.lu or district, and according to the constitutional 
usage of the country (purvada maryyade). We have shown 
elsewhere how in the reign of king Harihara Raya II (A.D. 1377-
A.D. 1404), Tirumalli Nayaka, an officer of the Government, settled 
a dispute between the Sthanikas themselves of the Ka:mesvara temple 
at Aragalur. The most equitable judgment given by this Vijayana
gara judge reveals, among other things, the fact that the Sthanikas 
were completely at the mercy of the Vijayanagara Government.1SO 

More direct evidence is supplied by the following epigraph 
which affirms in unmistakable terms that the Sthanikas were 
subordinate to the State. The damaged KOt;.l!Jipalli stone inscription 
dated A.D. 1521 found in the Mfilbagal tRIuka. tells us that the 
temple of the god Some (Somesvara?) on the rock of the 
Kongajanaradinne was in ruins (?), and that the Ares and others 
(names effaced) re-set up that god, granting for his worship and 
ceremonies the village of U Pllku:Q.the. And for the same purpose, 
viz., for performing worship and ceremonies of the god Someya, 
the Ares and others appointed Daduga, the son of Candrapaya of 
the Kausika got1'a, as the Sthanika of the god. The appointment 
of the Sthanika and the re-setting up of the god was done by the 
Ares and others with the permission of the Vijayanagal'a viceroy 
Annadana O(l.eyar (Annadana O(1eyara nirupa-virj,idu).1Sl This 
last clause shows that the State controlled the appointment of the 
Sthanikas in temples. 

179. Saletore. SociaZ and Political Life in the Vijayanagara Empire, 
It p. 367. Seq. 

180. Saletore S. P. Life, 1. pp. 375-376. 
181. E. O. X. Mb. 153, p. 110. 
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The Virabhadra temple stone inscription found at Haraluk5te~ 
Ohamarajanagara taluka, also. illustrates our point. In the record 
dated A.D. ·1523 we are informed that during the reign of the 
monarch KreI)a Deva Raya, JaQ.eyaru Modaliyar, the son of 
TiruvengaQ.a of Tu~:umudipaka, was ~he Agent for the maga1Ji of 
th~ Minister Saluva Govinda Raya OQ.eyar. JaQ.eyaru Modaliyar 
set up the god. Vlrabhadra in the village of Hattalakote, granting 
certain lands for his worship. The record says the following:
"All these, and whatever other grants may be made by 
kings or anyone else, will belong to the Sthanika Allappa, 
the agent for the temple of the god. He will take posseSSion 
of them, and appointing such temple servants as he wishes, will 
continue the temple services from time to time (enufi,tada 
sC6rvc6svamyake arasuga~u matt-aradaru dharmmakke kottanta 
Bimegalu yenu1Jtaaa sarva-svamyada .vellakku Devara-sthanakke 
karttanada AlZapppage salu-udu Devara-sime ellavannu 
anubhavisikm:uj,u Devara sri-karakke [lcaryakke] taklcantha 
tamma manasu bandaUi aroakarannu irisiko'(L(1u sri-karavanu 
vete-ve/e na(1isiko'(L(1u "bahanu). Furthel~ the epigraph continues 
thus :-"The parwpatyagara (i. e., the Executive Official appointed 
by the Vijayanagara State over temples) has no authority to inquire 
into the affairs of this god, and no one else has any connection 
with it. Allappa will be the agent of the temple, and no one 
else has any connection with it. Thus has the charter been 
given." 18.11 

No better evidence than the above is needed to prove that not 
only was there clear distinction between temple arcakCtS and other 
temple servants on the one hand, and the Sthilnikas on the other, 
as we have demonstrated in an earliel' context, but that the 
Sthanikas as .trustees of the properties of the gods in temples were 
independent even of tb.e Parupatyagara, who was also a high 
official of the State. This was specially true of the Vijayanagara 
age. 

Further epigraphic evidence may be cited to substantiate our 
statement concerning the official status of the Sthanikas. A Tamil 
epigraph at the entrance of the Vyasaraya matha at Tirupati, dated 
A. D. 1523, states that by the order of KrSl}a Deva Raya the Great 
and his subordinate official N arasimha Raya Maharaya, the Sthanika 
(SthaJ).attar) of the temple of Tirupati granted a house and certain 
honours to the Breaker of the 'Pride oj FalsB disputants, Vyasatirtha 
Srlpada..188 The donee was Qne of the most celebrated Vai~J).ava 

182. E. C. IV. ch. 99, 13-4. 
183. M. A. R. jor 1920, p. 37. 
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teachers of the age. :r.S4, According to a damaged Telugu record 
found in the Isvara temple at Garantla, Anantapnr district, and 
dated A. D. 1533.4, when the Emperor Acyuta Ritya was ruling, 
Timmappa Nayudu, the son of Vakiti MaUappa NayueJu, ordered 
the Sthanikas, citizens, and the temple cooks to revive the 
processions in the Perumal temple at Gorantla, which had been 
neglected till then1.

85
• 

That the Kautalyan conception of the Sthanika being an 
official and of the sthanC6 being the office which he held, survived 
even till the sixteenth century (and after) is proved by the 
Malalesvara temple record found at Ko~lambani, Ohennapatt3J)a 
taluka, Mysore State. This inscription dated A. D. 1534 of the time 
of the same Vijayanagara monarch, relates that Madarasa, the son of 
PenugoIfeJe A(l.ayada VaraI).asi Surappa, gave a dharma 8udhana 
(or a gift of land) for the god Malalesvara of KodambaUi in the 
CennapattaIfa srme. The dharma 8adhana deed ran as follows:
That the Saragar village (location specified in detail) which 
belonged to the nayakaship of Madarasa's lord (o~eyar), the Trea
surer (bha'(1,(/,arada) Timmappaya, was granted for the god 
Malalesvara. The object of the grant was patriotic-that· dharma 
may be to the Emperor Acyuta Raya. And the last clause is of 
particular importance for our purpose. It states that Madarasa 
granted specified land to Oandrasekhara for the office of the temple 
trustee of Saragur (yi 8aragurina 8thanikatanakke Oamdr(/,
sekharage gadde hattu kolag(J, kola kha,'J;t{iuga salaht.tdu).186 
This last statement sufficiently establishes our contention that a 
Sthanika was essentially the holder of an office in historical times, 
at the hands of the monarch himself or of the lattel"s officials. 

The Mallesvara temple stone inscription found at N and.agu(li, 
Hosakote taluka, Mysore State, is another record which substantiates 
our statement. In this epigraph dated A. D.1559 we are told that 
when the Emperor SadaSiva Ra.ya was ruling, the Mahamav4a. 
Ze8vara Rama Raya Tirumala Ritya Maha-arasu's Agent 
was Sugatur Timmana GaueJa.ayya. This last· named official 
in order that merit might accrue to his own parents and his 
guru, presented as a gift the village of Simasandra (location 
given) in his own Sugatnrslme, for the offerings to the 
god Malllkarjnna at Nanjiguli. The concluding statement in 
the epigraph affirms that the above village was made over 

184. On this renowned personage, read Saletore, 8. P. Life, I. pp. 
260.1, 263, 450 n. (i) II. 5, 126, 142, 226, 267 (n). 

185. 183 of 1913; Rangacharya, Top List, I, p. 9. 
186. E. G .. IX. Cpo 53, p. 143. 
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to the Sthanika Appaji, directing him to continue the 
worship ( •. dharma vagabekendu Sthanika Apa:/ige piijeyanu 
samarpisikO'(t(1u yirendu kotta dharma sadhana).18'1 

-SEVENTEENTH AND EIGHTEENTH CENTURIES A.D. 

Instances may be multiplied to show that the Sthanikas, who 
as public officials had wielded great authority in the sixteenth 
century, continued to exercise equally powerful influence in the 
seventeenth century and after. .A.s long as the government of the 
land remained in the hands of one or the other of the Hindu 
royal families, so long was no attempt made either by the State or 
its officials to dispossess the Sthanikas of their ancient privileges 
and powers which Hindu Governments, as the above epigraphs 
ranging over many centuries undoubtedly' prove, consistently 
recognized, and in some instances deliberately enhanced. So that 
our survey of the topic under discussion may be complete, we may 
give just a few instances of the power and stattl.s of the Sthanikas 
in the seventeenth and the eighteenth centuries .A..D. During these 
two centuries they continued to be trustees and priests of temples; 
and they co-operaterl with the other respectable citizens in 
conferring honours upon wOl,thy people, or in making beneficial 
regulations on behalf of communities other than their own. .A.nd 
epigraphs likewise prove, as in the earlier ages, that in these two 
centuries, the Sthanikas were essentially State servants. 

We know that Sthanika LingaI).I).a OQ.eyar's son Candrasekhara 
OcJ,eyar performed worship of the god Kallesvara in Kalyagrama, 
Maga\li taluka, Mysore State, in .A..D. 1621, dUring the regime of 
the Y~lahankana(J. Prabhu Imma(J.i Kempa GaucJ,a, from a damaged 
stone inscription found in that temple.us 

.A.nother damagep. stone record in the Cennkesvara temple at 
Ohezerla, Nellore district, dated about A.D. 1697-98 informs us 
that that temple, too, possessed a Sthanapati whose name is effaced 
in the epigraph. It is not unlikely that he was called Naganathan 
Timmavojhulu of the Yajus sakha and the KauI).(J.inya gotra, who 
along with the god Cennakeaava received a village (name lost) as a 
perpetual gift at the hands of Srlmat Maradattamgaru.1s9 

We may mention in this connection that practically in our 
own century the trustee of the Vi:;;I).u temple at SiH'P.RmanUr, 

187. E. O. ~X. Bt, 1 p. 88. It is said that the Sthanikas of the GUI}.~a 

Brahman's. temple .. (at 7) were Golla Sthanikas. Quarterly Journal 
of the Mythic Society, XX, SuppI. p 4 ( 1929, Oct.) 

188. E. O. IX, Ma.25, p. 54 
189. Butterworth·Chetty, NeZ'lore Inscrilltiom~ r. p. 229. 



THE STHINIKAS AND THEIR HISTORICAL IMPORTANCE 87 

Periyakulam taluka Madura district, was a Sthanika. His name 
was Bhairava. Ayyar.190 

An instance may be given of a Sthanika who co-operated with 
other persons in conferring honours UIJon deserving citizens. A 
defaced inscription from Uttanur, Mulbagal taluka, and dated 
about A. D. 1636, relates that the Sthanika Nayaka PallavocJ.ari 
Nayinar, the temple priest of the goddess Kavabba of Uttanur 
Ma(lavala" together with the farmers and citizens (a-ura samastha 
gaur)(J, prajegapu) granted specified land to Suryappa under the 
Idagel'e tank, evidently for having built that tank.191 

The Sthanikas aided social legislation as well. One of the 
CennakeSava temple stone inscriptions of BelliI' dated about A.D. 
1700, informs us that the merchants, the town-mayor, and the 
Sthanikas (setti-patta'(La-8vamigalu BeZiiru 8thanadavaru) esta
blished certain social regulations concerning the washermencaste 
of the fifty-six countries. Among these regulations was one to 
the following eifect:-That the tax for the washermen caste was 1 
varaha for a virgin woman and four variiha for one whose 
husband was dead.192 

As regards the control exercised by the State over the Sthanikas, 
the following epigraphs not only prove that the Sthanikas were 
servants of the State, but that the latter also held them in high 
esteem. A remarkable instance of the solicitude which the State 
felt for the welfare of the Sthanikas is given in one of tl;J.e SravaJ)a 
Belgola inscriptions dated A.D. 1634. This epigraph refers itself 
to the reign of the ruler of Mysore, Cama Raja O~eyar. It informs 
us that the Sthanadavaru (i.e., Sthanikas) of Sravat;l.a Belgola, owing 
to their troubles had mortgaged the endowments made for the 
worship of Gummatanathasvami of Devara Belgula to mercbant
householders (varttaka gu/)"ustarige), and that the latter, as 
mortgage holders, had enjoyed the same for a long time. This 
state of affairs reached the earS of the ruler of Mysore, who held 
immediately an enquiry; and 'sending for the merchant-house
holders spoke to them as follows:-' 'We will discharge the debt 
granted by you to the Sthanikas." Thereupon the merchant
householders spoke as follows:-"We have for the spiritual welfare 
of our parents, made a gift, with pouring of water, of the debt granted 
by us to the Sthanikas." All having' spoken thus, the king caused 
this grant to be made by the merchant-householders to the 
Sthanikas. The grant was made in the orthodox manner with 

190. Ep. Rep. S. Oircle for 1907 p. 63. 
191. E. a., X. Mb. 115, p. 106. 
192. Ibid, V. BI. 6, p. 46. 
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the pouring· of watel' in the presence of Gummatanathasvami, the 
god, and the gU'f'U (Carukirti Pal},g.itadeva) being the witnesses. 
And the ruler ordered thus :-" The Sthanikas shall as long as 
the moon and sun endure perform the wOl'ship of the god and 
live happily." 

But in order to prevent the Sthitnikas of Belgola from 
mortgaging in future the endowments ·of the temple, the ruler 
further enacted thus :-" In future any of the Sthanikas of 
Belgola who mortgages the endowments, or anyone who grants 
as mortgage thereon, shall be an outcasts, and will have no 
claim to the sthana or office". And in the event of anyone 
violating this injunction, it was further orderd that: " Should any 
one, in violation of this either give or receive in mortgage, the 
kings who happen to rule over this kingdom (shall deal with 
them properly) and carry ~n the charity of this god as before.,,1.9S 

Another inscription of the same date is identical in its 
contents but is interesting because it corroborates the evidence of 
'the poet Pancabal},a mentioned in an earlier context. We have 
seen that, according to PaficabalJ.a, he was the son of the 
Sthanika Oennappa of SravaI"la Belgola. N ow this poet's son 
figures in the record under review dated also A.D. 1634. It is 
related in this inscription that the king of Mysore, Oama Raja 
Og.syar, on hearing that the lands of the temple managers of 
Belgola had for a long time been mortgaged (BeZgu~a sthanadava'f'a 
k~etravu ba hudina ct(lau agi1-alagi), sent for CennalJ.lJ.a, the son of 
Kempappa of Hosavolalu, and other mortgage-holders (two of them 
being named), and said :-" I shall payoff the debt on your 
mortgage," At this CennaJ;;wa and the other merchants and 
Gagdas (nineteen named, including poet Paficabana's son 
Bomyappa and poet BommalJ.l.1a), in order that merit might 
accrue to their parents, gave up to the mortgagee temple managers, 
with pouring of water, the mortgage bonds (a~ahina :patra) in 
the presence of the god Gummatasvami and the priest CitrUkirti 
Palfgitadeva. They wrote this stone inscription 'recording the 
release of the mortgage, and stated that whoever claimed the. debt 
that had thus been quitted, would incur the sin of having 
slaughtered one thousand tawny cows and Brahmans at Kasi and 
~itIuesvaram.194 

From both the above stone inscriptions it is evident that the 
ruler not only came to the reScue of the Sthanikas in times of 
distress, but personally intervened on their behalf in order to save 

193. E. O. II. 352, pp. 155-156. 
194. E. O. II. 250, p.l06. 
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the lands of a temple. But it is not to be imagined that the 
Sthanikas could have their own way in matters of worship and in 
regard to the question of mortgaging the lands of the gods under 
their charge. The Government made it sufficiently clear that in 
case the Sthanikas, as servants of the State, failed to abide by the 
decision of the ruler, the latter could authorize the conduct of the 
worship and charity of the god instead, and independent, of the 
Sthanikas. 

Sometime after the flight of the last Vijayanagara ruler 
Sri Ranga Rays, it is mentioned in a copper-plate grant dated 
A.D. 1669 that the Yalahankana(:l Prabhu Imma~li Kempa Gau(la, 
granted to Namassivaya Sikhamal)i Dlk~ita, with the approval of 
the Sthanika Lingamayya of the temple of Vlresvara (now 
Somesvara), remission of certain custom duties and dues to the 
palace:J.9 5. This copper-plate mentions the king Sri Ranga Raya as 
EI~ted on the jewelled throne of Ghanagiri (Penugol)(la). It is 
not possible to accept this statement except on the supposition that 
the Yalahankana(l Prabhu still acknowledged the titular soveriegnty 
of the Vijayanagara monarch, who h~d by this time fled to the 
court of the Keladi ruler.:J.96 Nevertheless, the evidence of the 
above copper plate substantiates the statement we have often made 
in this treatise that the Sthanikas, as trustees and managers of 
temples, were high dignitaries under the State. 

Before we conclude we may cite the evidence of one more 
royal order to prove that the Sthanikas were controlled by the 
State. A sanad dated A.D. 1759 of the reign of the king of 
Mysore, Kr9l)a Raja O(leyar III, is of much interest in this 
connection. It was addressed to Cil)l)ayya,and it intimated the 
appointment by the king of Bhagavanu Sastri as the Sthanika in the 
temple of Nafijanagug.u in the place of Sankara D'ik~ita, and it 
directed him to see that all privileges pertaining to his office were 
duly granted to the new man. The Sthanikas were entitled to 
some wet and dry lands, a house or house site, a portion of the 
cakes prepared· in the temple and some money payment on festive 
occasions.197 

5. CONCLUSION 

From the review of the above stone and copper-plate records 
and literature l'anging over ten centm'jeg (ninth centul'y A. D. till 

195. Ibid, IX. Ma. 2, p. 50; 
196. Read Saletore, S. P. Lije, I,p. ) 4..2. 
197. ltf. A. R. for 1918, p. 59, on the degradatiol1 of the Sanis, read Ep. 

Rep. S. Circle for 1921, p. 92. 
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the ~ighteenth century A. D.), we are able to deduce the following 
in regard to the importance of the Stha.nikas in Indian history :-

First seen in the Arthasastra of Kautalya, the word Sthltnika 
generally was applied to an official in -the civil administration of 
the State. This official nature of the Sthanika is seen throughout 
the long course of Indian history. And what is equally noteworthy 
is that the office of Sthanika was common to the Jainas, the 
Sri"vai~l).avas, and the Saivas. Themselves Brahmans and as 
orthodox: as any section of the priestly class, the Sthanikas never 
formed any separate caste of their own. They have figured in all 
walks of like-as managers of temples, trustees of the properties of 
the deities in them, priests, engravers, o(leyars, and literary men. 
But they have always been important as rulers of a stMina (i. e., 
the office in a temple) and . as trustees of the properties of the 
deities in temples. This tl'ust,·it may be noted here, was held by 
the Sthltnikas not in their own name but in that of the gods iIi 
temples. It is for this reason that, in the numerous inscriptions we 
have examined, they are called Sthanikas of particular gods, and 
not merely Sthanikas of temples. Worship in temples was invari
ably regulated by them. They- were also empowered to appoint 
servants to conduct the. daily worship in temples. In no period of 
Indian history were the Sthanikas ever identified with anyone of 
the menial temple servants who in . Karnataka, Tamil, and Telugu 
lands were always known by separate names, and who never 
possessed the powers and privileges of the Sthanikas. 

As tl'ustees of the temple properties and of the deities in tem
ples, the Sthanikas received hereditary grants of land u'om rulers, 
princes, and the people among whom were Brahmans themselves. 
Sometimes princes· worshipped the feet of the Sthanikas before 
making grants of land to temples. These grants and endowments 
in the early. days of Kautalya were inalienable. But in some 
per~ods of later history, because of altered conditions, the Sthanikas 
were sometimes permitted by their donors to part with their 
endowments, although in the seventeenth century the Hindu State 
itself forbade such a practioe. 

In their official capacity as trustees of the properties of the 
gods in temples, the Sthltnikas were called as witnesses to public 
grants. They were equal in social rank to the MaheSvaras and the 
Mahajanas, along with whom they· received coins and corn for 
temples. Together with these and other respectable citizens like 
the representatives of the na(lu and of the farmers (gavu~agaJ), 
the Sthanikas conferred honours upon worthy persons in the shape 
of kattu-gorjage and dharma-sasana. In this .connection it is 
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noteworthy that the Sthanikas granted land as reward to Brahmans 
as well, for meritorious \vork done, and sometimes even executed 
deeds in favour of the Brahmans themselves. Such ,vas the 
importance attached to the office of a Sthanika that in some 
periods of the history of Karnatakaand southern Inclia, as in the 
Vijayanagara age, the Sthanikas were independent even of the 
Executive Officials called Pal'upatyagaras placed over temples by the 
Vijayanagara monarchs. 

The Sthanikas of the temples owned by the State were 
appointed by the rulers themselves. As high officials in the civil 
administration, the Sthanikas were privileged to petition directly 
to the monarchs. They could go on a deputation to the rulel's, 
who addressed them directly, alid Dot as in the case of ordinary 
citizens, through the Secretaries of the Government. When the 
Sthanikas failed to do their duty' as public servants, they were 
dismissed by the State and replaced by other Sthanikas. The 
rulers of their own accord came to the rescue of the Sthanikas, who 
in times of distress had mortgaged their endowments, and released 
the mortgage deeds made by the temple trustees.19B 

B. A. SALETORE 

19B. In the ligM of the irrefutable evidence of the above documents, 
assertions like the following made in the Government District 
Gaufte8'f8 may besummalily dismissed as unhiatorical. "The 
Sthariikas are said to be the'descendants of Brahmins by Brahmin 
widows IUId outcaate Brahmin 'Women corresponding with Manu's 
golaka. They however now claim to be Saiva Brahmins forcibly 
dispossessed of authority by the Madhvas, and state that the name 
Sthiinika is not that of a separate caste, but indcates iheir profession 
as managers of temples, with the title of Deva Stbanib. This 
claim is not generally conceded and as a matter of fact the duties in 
which the Sthiinikas are employed are clearly those of temple 
servants, namely, collectingfio'Wers, Bweeping of the interior of 
temples, looking after the lamps, cleaning the temple VESEe]s, 

ringing the bells, and the 'like. They are generally Saivitee and 
wear the sacred thread. Their special deities are VenkataramaL& 
and Ganapti. (Stllrruck, So'Utk Oaflara .Manual, 1. p. 154. Of. 
Thruaton, Cades and T7'ibes oj Southern India, under 8tbanika, MaJa, 
Mali, etc. where equally absurd statements are made.) 

I do not know whether the earlier part of the above statements, which 
forms a libel on a body of ()fficials that has had a brilliant record of 
public service be:hind it, has been r(ctified in the long":promised 
revised edition of the South, Oa'lla'l'a Gazetteer to which I hs;ve myself 
co~tributed a chapter on the political history of South· Ranars. It 
is high1y desirable that Government, when compiling historical or 
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qUll,si-historica.l accounts of communities, should entrust the work to 
capable and unbia~3ed scholars and not to officials who, whatever 
their ability as Government servantA, are not qualified to, pass 
judgment on the antiquity and importance of communities. 

Stnrruck seems to imply that the claim put forward by th,e Sthanikas 
over temples is imaginary, and that they were not dispossessed of 
their rights by the Vai~I].wites. Sturruck's work refers itself to the 
South Kanara district; and it is best to examine his statement in the 
light of the religious history of that district. 

The truth seems to be that the Sthanikas, at least so fllr as South 
Kanara is concerned, were, indeed, forcibly dispossessed of their rights 
and evenoftheir temples by their religious rivals, ·who were mostly the 
followers of the great Madhva. From my personalinvestigations in 
TuJuva conducted in the UQipi taluka. between the years 1922 and 
1925, I am able to give the following dehHs which indicate the priority 
of the claims of the Sthanikas over those of the Vai~l}.!], vites, in the 
matter of the control over temples. That a change in the possession of 
temples did not take place peacefully but was characterized by force is 
evident when we notice one singnlar point concerning the images in 
temples. Most of the images or the temples which once belonged to 
the Sthanikas are now either mutilated or thrown near the 
precints' of temples which have passed into the custody of the 
Vai~J}.'lVite~. (This could never have been the work of Muham
madans, since the South Kanara district never suffered from the 
dep:t'adations of the followers of Islam, not even during the reign 
of Tipu Sultan.) A few examples may suffice to illustra.te this 
point. In Malpe, which has the other name of Kro~aEr8ma, the 
original image of Mallikarjuna has been thrown into the tank near 
the temple, and the image of SankaraniirayalJ-1t now is seen in the 
same temple. The famous .Anantesvara temple of U~~pi proper was 
another stronghold of the Sthanikas. I have elsewhere shown that 
there is much proof to maintain that the ADante~vara temple was 
originally a Satvite stronghold (Ancient Ka,,~afaka, Volume 1. p. 449, 
n. 2.) The Anantesvara temple, we may note by the way, bears 
strong resemblance to the famous Somalinga temple at Nit~uru, also 
in the U~ipi taluka. And the NiWlru Somalinga temple itself is 
another example-of forcible dispossession. For the Somalingesvara 
image of the NiWl.TU has been thrown' out, and an image of 
Venka~rama:Q.'l installed in its place. In Udayavara, the ancient 
capital of the Alupas the image of Mahadeva was thrown out in 
order to give room to the image of Gal}.apati. .And this latter god lias 
replaced l5vara also at. Uppiiru in the same U~ipi ta1uka.. I here 
abstain from citing the· example of at least twenty ma~has. in the 
neighbourhood of the town of UQ,ipi, which were originally owned 
bl the Sthanikas but which have now passed into the hands of the 
Vai~vites. In addition to the above e~amples of temples which 
had originally belonged to the Sthallikas,. we may give a few more 
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centres of theirs which have now become the property of the 
Vai~':Lvites. These are the Trisulesvara and Sara.bhesva.ra. temples 
at !Iangalore, the Somesvara temple a.t Ulla!a.. the famous 
SubrahmaI].ya temple at Subrahmal;l.ya,and the temple at K':Lbbinare, 
at Hebri. 

The enmity between the Sthanikas and the Madhvas seems to have 
come to a head, according to tradition that is available. at Ugipi, 
in the time of the famous guru Vi1diraja (A.D. 1614). It centred 
round the question of building the famous K!~~ 1, ma~ha and the 
tank near it. The land on which the KWQ.l. matha stands and 
on which the tank was constructed, belonged to the Sthiinikas. 
Indeed, the Sthanikas claim that the land on which the eight mathas 
of Ugipi were built, formed the property of the Sthiinikas whose 
most powerful spokesmen then were the Ni~~firu people. It is 
interesting to note in this connection that in this quarrel hetween the 
Madhvas led by the redonbtable Vadiraja on the one hand, and the 
Nit~ilru people on the other, the PlIncamas (or the Harijans, as we 
now would call them) took the side of the NiHfiru people against 
the orthodox sections. .And when the Vai~':LVites who had 
installed the Yenka~rama~:l image in the place of Soma
linge~vara at Ni~tfiru~ jeered at the la.tter deity thus in Tulu 
-N#tiiru Sumalinga bOr].a Tankara tai'ijarpa Tankara, the Pancamas 
retorted with an equally poignant line in Tu!u, thus-OiHupd4i 
Balla:~era berpte koryero Ni4ambiiru Balla:lera diqambu gudyero, 
obviously against the Cit~upadi and the Nigambfiru Ba,llaIa who had 
espoused the cause of the Madhva guru. The success of Vai~avites, 
who were numerically superior, over the NiWiru people was 
complete. These latter had now really no chance against the 
former, for these were the days of the supremacy of the Vai~I].avites 
allover southern India and Karnata,ka. Indeed, the Emperors of 
Yijayanagara themselves were now Vaj~Q.'\vites by persuasion. And 
there was no one who could espouse the cause of the NiWuru 
people. If this tradition of the great quarrel between the Nit~uru 

people and the Madhvas, which is current in Tu!uva, is substantiated 
by other evidence, the downfall of the Sthanikas in Tu!uva could be 
dated to the first quarter of the seventeenth century A.D., when 
Viidiraja's powerful influence undoubtedly reigned supreme in 
Tuluva. 
That the Vai~Jtil.vites in Tuluva now own temples which were the 
property of the Stha'nikas there can be no doubt. Nor should we be 
surprised at it: some of the temples . which were for a long time 
under the Saivites, seem to have beeu once Buddhist places of 
worship, as I have shown elsewhere (Ancient Karnataka 1. pp. 379, 
n. 1, 384.) I have also shown in another work of mine that many of 
the temples which are in the possesion of the Hindus were once 
Jaina holy places. {Read my ~[edireval Jainism, Chs. II, III., 
and V.)-B • .A.. S. 




